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2. Paramatmaprakatyanubhavakah; The Role of Aksara in 
Svaminarayana Orthopraxy as Expressed in the Srimad Bhagavad Gita 

Syaminarayanabhasyam 

Jignesh Rayal 

B.A.P.S. Swaminarayan Sanskrit Mahavidyalaya, Sarangpur. 

In contemplating and attempting to explain ontologieal entities, various 
acaryas have outlined different philosophies, including the classical Vedantika 
schools of Advaita, Dvaita, VisistMvaita, etc. Within these traditions, significant 
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debate revolves around the term ‘ Aksara’ being used in different ways throughout 
the canonical texts of the Vedanta tradition (the Prasthanatrayl). Despite the 
various usages, many philosophers and theologians have attempted to offer a 
coherent interpretation of the term. Amongst these varying interpretations, the 
current study will examine the concept of ‘Aksara’ in Aksara-Purusottama 
Darsana and its usage in the Bhagavad-Glta. According to Aksara-Purusottama 
Darsana, Aksara is a metaphysical entity that is separate from God; yet, through 
this entity, God remains manifest on earth. This paper begins with a brief 
description of the Aksara-Purusottama Darsana, focusing particularly on the 
doctrine of the five ontological entities. It then provides a description of the 
difference between the entities known as Aksarabrahman and Parabrahaman in 
the Bhagavad-Glta. Lastly, the doctrine of manifest God is examined as it appears 
in both Aksara-Purusottama Darsana’s key texts and in the Bhagavad-Glta. 
Ultimately, I posit that the most internally coherent interpretation of the term 
‘Aksara’ is given by the Aksara-Purusottama Darsana according to this paper. 


3. 





Prinyanka 

Research Scholar, Banaras Hindu University, Varanasi-221005, U.P. (India) 
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4. Pdscdtvadarsanakdrikd: A new approach to the study of Western 

Philosophy 

Banamali Biswal 

There is a long enriched tradition of versified sastric texts in 

our country. Sankhyakdrikd of Isvarakrsna, Vaiyakaranasiddhdntakarikd of 
Bhattoji DTksita etc. are some of the examples of this tradition which continues 
till modern times. TT^Tr^-^^-^hiR^hi of Banamali Biswal can be accepted as an 

addition to very few texts available on Western Philosophy in Sanskrit likeTT^Tc^- 

didi'ii'^^fd^i'H: by Dr. P.Shri Ramachandrudu etc. 

TT^Tr21‘-^#T deals with the philosophical thoughts of Western culture, 

beginning with Greek philosophy of the pre-Socratics such as Thales and 
Pythagoras, and eventually covering a large area of the Western or Occidental 
world, beginning with Ancient Greece and Rome, extending through central 
and western Europe as opposed to Eastern or Oriental philosophies comprising 
Indian, Chinese, Persian, Japanese and Korean. The Western Philosophy is 
divided into three parts, namely, ancient, medieval and modem. The Ancient 
Philosophy was most pervading as the human intellect was allowed there to think 
on all subjects. TT^Tr^-'^^-'=hii says: 

y I^OhcJ^^Iho-xI idl< RcPT I 

•s 

\0 c 

The Medieval Philosophy belongs to scholasticism started in 18* century 
which examined the claim of faith and reason: 

vO -s \0 

31^ RW MTcT: I 11 

vO c vo vO 

3 

All India Oriental Conference, 50* Session, Nagpur, 10-12 Jan 2020 



Kavikulguru Kalidas Sanskrit University, Ramtek, Maharashtra 


Similarly the difference between the religion and the philosophy is the base 
of Modem Western Philosophy: 

•s \0 C -s 

An attempt has been made in this paper to introduce and explain all the 
aspects of such theories with their divisions and subdivisions in the light of the 
present versified sastric text composed in anustubh metre. 

5. 

Acharya Sagar 

Ph.d Student, BAPS Swaminarayan Sanskrit Mahavidyalaya, Sarangpur 
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7. A comparative study of Karma; Ayurveda & Vaiseshika Philosophy. 

Pratima Dhali 

Asst. Prof. Polba Mahavidyalaya 

Karma is given 3*^^^ place as per the Philosophy and 5* place as per Ayurveda. 
It is the Ashrayi of dravya along with guna. It is Nimitta karana for Samyoga and 
Vibhaga, it is manifested fested by Purva-desha-viyoga and Uttara-desha- 
samyoga. It is represented as Gati or Kriya. 

1) According to caraka sutra :- Karma resides in Dravya. It is Gunarahita 
and cause for Samyoga and Vibhaga. It is known as kartavya or kriya. 

2) According to tarka samghra :- Gati or Chalana or movement is known as 
Karma. 

Summary 

1) It is places on 3'^‘^ position in Philosophy and 5* in Ayurveda. 

2) The common meaning of Karma is Gati or Kriya. 

3) It is Eka-dravyashraya. 

4) Samyoga and Vibhaga are Asamavayi karana of Karma. 

5) It is 3 types: Mano karma, 2) Vak karma, 3) Kay a karma. 
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6) It is known as Karma, Karma-samarambha, and Kriya. Gati, Cheshta, 
Prayatna, Pravritti, Karya, effort of medicine, bodily movements, different 
actions or works, physical, mental feelings and fate of previous birth 



cTFTT 


•s \0 c " 


r, 3TW^: 

I^: ^ viPT:, 


9. The Concept of Aksharbrahman in Vedantic Darshan 


Saurav Kotadiya 


From the 8* century onwards the great Acharyas of India established their 
own Vedantic schools by writing commentaries on the Upanishads, Brahmasutras 
and the Bhagwat Gita. In the tradition of Bhartiya Darshan, the element of 
Aksharbrahman form is frequently discussed. The main Acharya Adi 
Shankaracharya, Ramanuj acharya, Nimbarkacharya, Madhavacharya, 
Vallabhacharya and others have interpretated the element of Aksharbrahman with 
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diverse schools of Vedantik thought. Amongst these, the Aksharpumshottam 
Darshan provides a new perspective of seeing the Aksharbrahman. In this 
Research Paper, we see how the various Acharya explicated the Aksharbrahman, 
how the Akshar-purushottama Darshan reveals the Aksharbrahman, and finally 
the implications of knowing Aksharbrahman are exposed on the base of 
Prasthantrayi. This perception of seeing Aksharbrahman is the specialty of the 
Akshar-purushottama Darshan. This has not been elucidated by any Acharya so 
far. 


10. o'UflHIsftTTrn fdd^UllchRdl Mld^H 'qlhdViHIdlH 
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11. Varna 2.0 - The Futuristic Scope of a Caste System 

Kartik Bansod 

STUDENT B.E. (MECH. ENGG.) 

Disclaimer: ** Not in Eavor of Any Discrimination ** 

This paper is about the possibility of a caste system in human society in 
the upcoming future. The effort here is to indicate the causes, effects and a few 
inputs surrounding the topic and views of notable personalities in the field of 
reformation and spirituality. 

The latest advancements in robotics and artificial intelligence(AI) has assured 
a fully automated future. Hopefully, human energy, curiosity and potential will 
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naturally move towards research and self realisation thus paving way for some 
complex and risky experiments. It is always interesting to investigate all the 
possibilities with a scientific approach. 

• Brahmin: spiritual research and administration(Gyan/Bhakti/Karma Yoga) 

• Kshatriya: sports (Extroversion) 

• Vaishya: scientific research and teachings (intellectual work which was a 
brahmin task in VARNA 1.0 (Manu’s) (Karma Yoga) 

• Shudra: Students (Bhakti Yoga) 

Please refer paper for detailed description. 


12. 3nu|ciuel W 
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13. Because Time is not Self: On Anandajnana’s refutation of Kala 

Satyan Sharma, 

research scholar, department of Sanskrit, Panjab University, Chandigarh 

Using Vitanda, Anandajnana attempts to refute the Vaisesika definitions 
of Kala in his text titled Tarkasahgraha. His refutation can be divided into 
different stages. Stage 1 is based on the cognitions of priority and posteriority 
etc., stage 2 is based on the cognitions of simultaneity and non-simultaneity etc., 
stage 3 is based on the inferability of K from such cognitions, stage 4 is based on 
the solar movements, stage 5 is based on inferability from specified famess etc., 
stage 6 is about upadhi, and stage 7 is based on some conception of prakrti and 
purusa. In his commentary on Udayana’s LaksanavalT titled NyayamuktavalT, 
Sesasarhgadhara attempts to refuted Anandajnana’s refutations. An analysis of 
both latter’s refutation and the former’s reply to it leads to a probable conclusion 
that Sesasarhgadhara’s attempt to refute the refutation done by Anandajnana were 
not upto the mark and hence the latter’s refutation stands valid. 
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14. What is ^^Avyakta?*’ -Tht Prasthanatrayl answers 
Vandan Ranpurwala 

When it comes to debate about some controversial topics, the Indian 
philosophers never rest. The same is the case with the Vedanta and Samkhya. 
Veda Vyasa, refutes Samkhya’s philosophy in many of the instances in the 
Brahmasutras. One of the debatable concepts is the v^ordAvyakta.Avyakta means 
the unexpressed. The debate is about what the word refers to. The Samkhya 
philosophers want it to be Pradhana. The Vedanta thought it to be Aksara. This 
paper is organized according to the Adnumdnikddhikaranam of the Brahmasutras. 

The first aphorism is Adnumdnikamapyekesdmiti cenna 
sarirarupakavinyastagruhlterdarsayati ca. This section of the Brahmasutras is 
based on the mantras found in the Kathopanisad. To substantiate his interpretation 
Bhadreshdas Swami, the Gita. Thus, the Prasthanatrayl acknowledges what does 
this word mean. 

15. Understanding of potential mood from the point of view of linguistics 

and Purvamimamsa. 

Bhakti Sudhir Jadhav 

Our life is full of activity. Many a time, this activity is motivated either by 
some purpose or by someone. In case of purpose, it is the aim that drives us to 
action; but if ‘someone’ induces, what exactly is the intermediary process 
involved from the inducement to the actual activity of the person. ‘Come! ’ having 
heard this mere word, even a small boy rushes to his mother. What drives him to 
action? On the contrary, on hearing ‘He comes.’ no one is incited to action. 
Hence, it would be interesting to observe how any injunctive sentence produces 
inclination, as discussed in the philosophy of Purvamimamsa and in modem 
linguistics. 

It seems this injunctive meaning is greatly used in Sanskrit that too in 
Vedas. Linguistics branches such as semantics or pragmatics do not consider this 
aspect much. For e.g. there is no specific modal auxiliary in English or Latin 
conveying this sense. That means this specific emotion (bhava) of enjoining 
someone is more culture specific. 

Linguistics considers modal auxiliaries such as ‘should’ as weaker 
equivalent of must-showing absolute obligation. However, potential mood suffix 
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with respect to Vedas and Dharmasastra remains the same, but whether the 
injunction is obligatory or not depends upon (nitya, naimittika aspect or any other 
norms if as such). 


Also, not much is seen in linguistics with respect to perception of such 
meaning by the listener. But, purvamlmamsa has dealt this in very much detail. 
It gives all three steps that are involved in perception. To explain, first thing that 
listener understands is that, this person is impelling me to do something. In the 
next step, he analyses it further as, his actions are conducive to bring about an 
activity in me. Moreover, in the third step listener also understands that speaker 
is motivated to do this action by the thought ‘May he be incited to action’. 


16 . 
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d^^l^^ciHMid d^^MIdcheM' ^Tif^ f^ef”PTf^, ^ I rT^ 

^^dlHIM^^ I'® ^ ^ t PTT SRfpT ^ ^ PTT k# 

18. The Congruitv as A Reason Of Sabdabodhas 
Dr. Rejitha. C 

The Nyaya system evolved a realistie theory of knowledge. The system is 
deseribed as Rational Realism and Atomistie Pluralism. It is primarily eoneemed 
with Epistemology and Logie and the depiets of Ontology, Psyehology, Ethies 
and Theology. It is also deals with the souree of knowledge, namely; Pereeption, 
Inferenee, Comparison and Verbal testimony. The pereeption is judgment whieh 
is produeed from eonneetion between sense organs and objeet. Inferenee follows 
on pereeption and is of three kinds. Comparison is a way of proving what is to be 
proved through things sharing qualities with what is already known. Verbal 
testimony is the teaehing of a reliable person and has two varieties: where its 
objeet is seen, and where its objeet is not seen. The sabda means word or words 
as the souree of knowledge. Sabdapramana means knowledge derived from the 
authority of word or words. Gautama defines the pramana of word and its two 
kinds. Words are eommunieation of apta. 

A sentenee is a eombination of words having a eertain meaning. Any 
eombination of words, however does not make a signifieant sentenee. The 
eonstruetion of an intelligible sentenee must eonform to four eonditions. These 
are akanksha, yogyatha, sannidhi and tatparya. Akanksha is meant that quality of 
the words of a sentenee by whieh the expeet or imply one another. Yogyatha is 
the absenee of eontradietion in the relation of objeets denoted by a sentenee. 
Sannidhi eonsists in the juxtaposition or proximity between the words of a 
sentenee. Tatparya as a eondition of verbal knowledge stands for meaning 
indended to be eonveyed by a sentenee. The present study tries to deal with the 
eongruity as a reason of a sabdabodhas. 

19. Abhava And Its Social Context in Navva Nyaya System 

Dr. S. Sivakumar, 

Professor, Sree Sankaraeharya Uni. of Sanskrit, Thiruvananthapuram. 

The Nyaya Vaisesika tradition a faet is known as a Padartha, whieh is 
defined as that whieh has reality, knowability and expressibility in language. The 
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concept of Padartha is based on a presupposition that there is a perfeet 
compatibility between thought and language. The eoneept of Abhava in the form 
of a Padartha has been a later addition to the Nyaya Vaisesika tradition. In the 
earlier phase only six Padarthas were aeeepted and it was only subsequently that 
Nyaya Vaisesika thinkers had to reeognize abhava as a seventh Padartha. 
Negation is twofold; Universal negation and Mutual negation. Universal negation 
is negation, different from mutual negation. Mutual negation is the negation of 
identity. Universal negation is of three kinds, antecedent, emergent and absolute 
negation. The eoneept of abhava was introduced in order to provide a logieal 
ground for the doetrine of asatkaryavada. As a matter of faet, the eoneept of 
abhava assumes a great significanee in the theory of Anumana. Aeeording to the 
Nyaya Vaisesika, negative and positive judgments eorrespond to the distinet 
‘facts’ which themselves are negative and positive. The absence of a thing has 
been a matter of great controversy in the different Philosophieal sehools of India. 
But it has been a debatable point whether the mode of knowing the absenee is the 
same as, the mode of knowing the presenee. The doetrine of abhava is also a 
distinct feature in its epistemology. The Nyaya theory of causation ie 
“asatkaryavada” could be proved by the Naiyayikas only beeause of their eoneept 
of Abhava. 
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Maheshvar Mishra 
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22. Humanistic Philosophy of Swami Vivekananda and its impact on 

Indian Renaissance 

Dr. M.S. Muraleedharan Pillai, 

Professor, Sree Sankaracharya University of Sanskrit, Kalady, Kerala. 

Swami Vivekananda was a great man and a respeeted personality of the 
world. He was a great philosopher, edueator, thinker, soeial reformer and 
spiritual ambassador of India. He assimilates eomprehends and synthesizes the 
truths and prineiples of the aneient tradition and modem seientifie thought in a 
eomprehensive manner. In India Vedantie philosophers and their philosophy 
exerted a lasting influenee in religious, soeial, intelleetual and eultural Indian life 
in general and partieularly in the 19* and 20* eenturies. They have interpreted 
the essenee of Vedanta to the benefits of the modem soeiety. The praetieal 
philosophy of Swami Vivekananda has beeome role model for many great people 
around the world espeeially in India. 

Serving humanity is the important feature of the humanism of Swami 
Vivekananda. Serviee of man must be regarded as serviee to God. Vivekananda 
who was inspired and illuminated by the upanisads held that the human nature is 
pure, free and divine. Vivekananda’s assumption of human purity elevates the 
plaee man in soeiety and universe. In such a society, all men are free and deserve 
equal opportunity. In this spiritualistic humanistic society, there is no 
inconsistency between the ideal of divinity and humanity. It is the basis of 
humanisam in his philosophy. 

23. 

Kumari Singh 

'^R^ ^ ^iR-dcb ^ ^ ti ^ 

^Iclfcb RUTT 11 ^ ^Iclfcb ^ 

^ 11 

tRfhr ^ 11 ^ ^ cRqyr: dvc|j|d ^ m 

STTSTTf^ 11 ^ RHcglM ^ ^ ^ 11 ^ Stal t 

sfR c2Tfe aral t c2Tf^ I ^ ^ t srfhq; diRb'cb 11 ^ t- 


All India Oriental Conference, 50* Session, Nagpur, 10-12 Jan 2020 


15 



Kavikulguru Kalidas Sanskrit University, Ramtek, Maharashtra 


^ ^Rif^ ^ ^arr 3i^cbicbK t 

trwi ^ ^ ararr ikR, ^ sttR ^atr ^ ^ i 

TpofR^ IK TufRT ^ t ^Iclfcb ^ '3i^dc|l41' 11 cp?trf% 

^ ^ ^ ^ SiRlRctd sfR ^ ^ 11 W ^3PRT ^ RPRTT t sfR wfR 

^ TjaTcfj cpT 3 R^Wr 11 WrT: ^Iclfcb dd RRsfe 11 ^RT PPRT 

^ ^ mRuiih 11 ^ WR ^ w ^icifcb ^ Rwar Rsrt ^ 11 wr% 

^ PR t^ fr ^ ^ RPTT PTPT, pfR PPR ^ PTJiJWd sfR ^Rff 

^ ^ rfRf ^PT toR RPTT PTR, ^ ^ rfRi ^ 3TaRT ^ 3TRR 

*1^ 3TRTr I 

TRR ^3^ t ^^TRT ^ ^ 3idlRc|ch t wr% Pm^RR 

RWT RRnR^h cR^ Rfa^IrHcb fr ^ t, 3RT: RTR fT 3?#^ rfRT 11 ^Iclfcb 

^ RfsaP R itm clK^Rcb t 3RT: ^Mfcb ^ 3i^dc|R ^ RWR 
^Iclfcb RT RPR 11 RR rTTPPf aR f RR ^aT aRjfrr 

tph fr ^ t ?TR^ pci RPP^ SPPR 3T^ ^ fr 11 Rlclfcb RPR 

'^' ^ RRR Ranf^ ^ RRPT 3?#^ StatfR RR fT t, Rci 3TRRR RTRR XTeRR 

RRPT RPP^ 3TRRR ^ "RRffT, RTPf 3TTR tRh R^ 3T^ ^ t" sfR tRP^ 3TRRR Rci 
3TRRRPTR R^rRh ^ 3T^ ^ t 3PT: dlRcjcb ^ XR ^ fRlRpT 11 

Rrw^: R^rRh R^sti ^ RtfrRh cRc|^k R^ fT R^ ^ RPR sfR RR^djR fT 
RtR R^ RPRRT ^ RPR RR RRffah R^ ^gRlfR R^ ^ ^^Wr RRRT 11 

24. 34lf^ch-R?fR%^tR^TrfgT^^3T^^TTW 
TftRT ^vinfl’ 

o 

afrSR^RRT, RRfRT- RrPT,R iaft It^R^g^^RRUT, RKFR# 

RKcftR-R#TRRRR-R#TRR#iRf^^fm-fR^T^t I ^fdHd=h dl^%=hK'J| ^IR, 

Mfw, RPsR, RiR ,RRf-iilHiRI cTRT ^-^HiRI- % ^4A^U "3TTf^rT^" R#T =hddl^ tl 

^RTRR#T # fm ^ PRi ^^RcPR Wf % ^ R RP 3TpqT RR fi XTRi Ir^ ^ RR 

RRT tl WTTR 3PFR Rap mWT Wff RR W, ^ ^ RP RRif 37^ RR fRRPR 

tRRRtttRTRTRRTti RPfR % f%Rt 1^ W % RRR t RRfp RR^R ^fSRtRR 

tiRT tl RRrft R^ RRTTR % RITT tPffRRi R# 1^ FTIR: PftprfeR Rtf f%RT RRT t, WR 

RRPRRTRRRR # tm # RRT ^^tRRT # Rt t RRT tm ^ tR 3ltRi WR ^ 

RW f%P RP tl RPsR-RRfp t RTRR % RRif^ t Rtf, 3#R RR^t^ 1^ RRR ^5^tRRT ^ 

Rt tl fRRPrfR^ t RP^-RPfR Rt Mm R RiRRP tm RiRT tl RjRRRfR t PRi 

\0 

"RRrMr" ^ tt M RiRT RRT t Mr# RR^M rM, MRcR RRT RRfMppR tl RR5 

\0 ^ c \0 


All India Oriental Conference, 50* Session, Nagpur, 10-12 Jan 2020 


16 



Kavikulguru Kalidas Sanskrit University, Ramtek, Maharashtra 


aTMFif 3TN^ W#rTTf^l^=h<lfd 

nO nO 

t|lHm=hl W f^lc^kd ^RRTTtl 

^=hK Rh^l tl 3#^ 

^fdHd=h MHlfiJId fmRRTti ^^^FTcf^^^ 

•O C\ ^ "s. c " 

^Hldldxh 9 \^ ^cfodlM^hc^ t ^tl W 

^[RiR W # R|;-3TTf^ ^#Tt # RiT ^ ter 

Wtl fdWd^'^'Ji MWd RhdMIU.J|l I 


25. cbe^|»| ^ ^'^?T 
>{|Rl-fl RT^ 

^ WTRT, ^U<hd RO™ ddO Rl^mTld, RKFUfT I 

3idlR4)|el ^ ^ d?r ThRr R ■ 5 :^ ^ ^ f^RRTk TiRM dRRT 

11 Hdl'dKd ^ ^ TfRTT ^ RRTR ^dRidch Ran RTRlf^ 

11 ^^TRRndcidJfldi nudld ^u<hRi nn ^dHidch Hd^ld tnar 
t RfT cbldR^I Ran RtMr ^ ^ RRlf^R 11 RR R^eRFT RR RUf RRRR R^kRT 11 

ciJhH RRR ^ 3T^ RH^RIRtr ^ Rp RRT 11 RTTRR^RTR, RHidlddld, 

RtRNK, RnfrTRTR, ^^v^ldld RH^RIRti ^ RTRR R?r ^ RTf% R^ f^-I^FR RR RrT 
tl ^ nf^-arf^ ^ ^frRRRRRR^frRT tf^RR^ R^eRFT R^T RrT ^ ^RRRR RRTR 

ciJhH natw R^ R^RPf R#T fM RRR ^RmiRlR) f | 

jfldl^lKR ^ R?rRR R?r R^ Rf^-arf^ RR ^ ^ 11 ^RTR ^ 

^ ^ RRT RRni RPf RR RTJRRR RiT R^ RRRT t ^ Plf^Rd fT RRRTRn R^T RPR RR 
^ 11 R^ RiR cnnR RRTtf^, SrgkRT, RRRR^ RR RRTRTR %n 4 f^rf%R 11 %R RTTRR 
RR f^TRRT Rij^fldd RRp 3nT^ snRRR ^ R^ RRP RT RTR #n fT RR RfTR RRR R^ 
snR^RRR R?r Rpg^ #fr I 

RR RWjnf ^ RR, Rj^ ^ {^is\\{ ^ RRT RRRTR, ^ sfR R^RR 

fr cjf^dd rIrT RT RR tR I 

26. ^f^^HI: fH>^yMo-T^yraRf^^gl^M<rcjR I 

Pushkar Deopujari 

^H^?i»R-=h<RJ|c|cRI^: RTTteRflRTRTRT: WRR’ aPRIR'W RR^ WRRTfRRRJt 

vO 

?^kdlJRlMP|t|dThl R%rT RM^WI I RFTT: Rf|?TTRT: Plf^i^1t|yrRJ|fRH5iRjM<rci R rImmIr 
fRRfftct t: I ^RTfer fdyfdMfd: fRik^lTTRRrTfw RdsRlfdcIlfdHIH I ^ % R%nRT: 

\0 -s 


All India Oriental Conference, 50* Session, Nagpur, 10-12 Jan 2020 


17 



Kavikulguru Kalidas Sanskrit University, Ramtek, Maharashtra 


trqlH'ct 


I Ret 


t-RRT: 



WfR I 


•S. "S. 

^ dMRdK: 3#d I f| 
Rfl^TFTt cTWTfR ^ 


(rRR37R^ I 

<N 


WRR: ^RRtsfWRRcRT^ I cTR cTTRcf 

> "S Cs 'N 

RdlrM4fd-d-J|lPl cTtIr^- dMfhHlMRdKN^dlRlsMctdl 

•s C\ 

^ dic^4Pi'jI^ II - ■#! f4^i4^ ^ 3hi^^41: 

ft dM5hHlM'HdK4l: U.=hc||cHJdl a^cT ^cR^I 3TT^ dlrM4iJld4) 
3TT^^3TOT:,'drRr4R‘3TTcRTdTdHRl ^cT%4r 
tcftR dlc^4iJld4) %5R RRfR 3T¥RTR‘:| 3RFRRt RR: ^iWT ar^RTR: I 

•s \0 -s 

HdNIcHJ'W Hc|=hc^: ar^RWt I RfrIRTW 3 t 4^ RRMRiT- 


\:V^, 


cTR^ fRRt^SST Rt^TT^ W % -H^^^Rtd IrR^I U.=hf4:^I^H 

R4f4:^H' RRfR^Mli^IRd ^4tf4dHf^d I Mli^l^H 3T4c|ld^M dlrM4iJld4) fd^dHI 
rWR: RTRRI^: I 3R%T WfR 37Rt RRfR ^rdlfdfR: ^f^R: Rf5R: RrhR: '?R 

dM^WI: RpR I cRRTR aM5hHlfdt|4p|^dld^4fd4-JKi^[Hld R^^rdl^^ld: 3#cfr4 

•s "S "S "S. 

RH-^fd^f^RRfRI 5ldlf4^m<'J||%^H| P|RKl54f4w>l 3#cf 3#RR#RRt | 

^mil 

RT2rch4chU 


4^ f4wT % # ‘3 R?r 4W’ TRST RR RRTR 3RRRf fRRTTRT tl‘3R?RRrR’3Rf4 

RT^RRRt 4 RITT RfRR XTRi RTRIFR tl ‘ aTRRRtR’RR RTlf^ 3 t 4 t‘RR4 ^ RTRRT’I^RRf % RRT 

•s ' \0 C\ 

TJ^ ^ 3R3RrT 3TRRR Rr4 % r 4 RTgRRTRT^ 4 RR? RRRR IRR 4t f4ri‘ tl Rr4 

<N NO 

^‘aTRRRrR’XrRiRRTRR^IRRtl ^RRf % R^t f^RTRaff RRT RTR^ % frTXj; RR TRR dM 41^11 

• Cs nO 

tlWRWnRR#69 ^^W%RRRR4‘aR?Rcr^RRfRWRfRiRTRRTtlWR^%RT^4‘ 
RrRRRRT4 4 RRIRRT t fRi W aRRR RR RtR ^ % frRj; RRT RRT RTRR aRR^RRi t a^R 
aRcRRtR^RT^RRRTRRi^RRT^RRfe^tl RTRRRRRfI 4 W TORT TRR % WT 
44tRiRTt- 


All India Oriental Conference, 50* Session, Nagpur, 10-12 Jan 2020 


18 





Kavikulguru Kalidas Sanskrit University, Ramtek, Maharashtra 


Vll-dHi cOd-llRlUIIMI 


oo C\ 


llrRsf)sr-l) 


arsrfcT cfTt % 3T¥3TW ^ ^ ^ ^ ^ ^TRT 3^ TFT-t^ ^ 

•S. '' 

3TRTf^ t Tficf ^ ^ t; cTSTT f%W3ff % 

%Tr‘3TTriT%r’^^Tm^ W TF§T ^ V3R\ ^ 37 ^ ^TT# 

31OTTt t ^ ^ ^TTcft t ^ ^ 3TTrRlR t ^ ^ ter 

<4) I "M ^ "J-^) ^ ^TT^TP^I^'^i^TRT^T^I 

TOJW cjf^cjvr;^IH Tft^^I(3TTrTT^-2) 

3T§rfrT ^ ^,cf7Tf^ 4^^ % ^rm t,^ 4^^ ^ ^ 3T§tfrT 

tl#t ^ t ^ 

3#T # 13^ ^ 37^ t;^ ^ tl 3Rf: IFT ^ 3TRWi 

t,W % f^ ^^RnfR R# # RRi^tl 


28. Swaminaravana’s Ekantiki Bhakti: Intellectual and Emotional 

Smit Thacker 

Svaminarayana, like Ramanuja, Madhva, and other Bhakti Vedanta 
acaryas, at several instances emphasizes on the importance of bhakti over 
knowledge as a means to attain the infinite bliss of Parabrahman. His 
philosophical doctrines and teachings are systematically complied under the 
name Vacanamrta. In numerous vacanamrtas, Svaminarayana has shown his 
inclination towards devotional attachment to the highest reality (Parabrahman) or 
the brahmaswarupa Sant. 

This paper attempts to analyse Svaminarayana’s notion of bhakti within 
the debate centering on the distinction between “intellectual” and “emotional” 
forms of bhakti. After discussing this distinction in some detail, the paper 
analyses Svaminarayana’s concept of Ekantiki bhakti, that envelops not just 
emotional attachment but also atma-realization and detachment (variagya), with 
special reference to the gopis. I thereby conclude that Svaminarayana emphasizes 
on both intellectual and emotional aspects of bhakti, a necessary interdependence 
between the two. 

Keywords: Svaminarayana, bhakti, Ekantiki bhakti, Vacanamrta, intellectual, 
emotional 
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29. 

Prasanta Dhali 

M.Phil Research Scholar, University of Gour Banga, Malda 
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30. Poornawad: An Integral Approach to Divine Life 
D. M. Deshpande, 

Director, Poornawad Vishvavidya Pratishthan, Parner. 

Poornawad not only believes in God or Divine but states that we all are 
here just to experience his grace and lead a complete divine life. Divine is all 
light, bliss, knowledge and power and nothing is impossible for His Grace. 

Therefore Dr. Parnerkar hold that God’s grace must result in a favourable 
change in the material aspect if an individual with a corresponding inner mental 
satisfaction. A sudden favourable change in the material surroundings of a person 
being a direct proof beyond all doubts, confirms that the Divine Grace is at work. 
But before the Grace intervenes, a good unobserved preparation is necessary and 
once it has intervened, one has still to put a good deal of word to keep and develop 
what one has got. Thus, we see that for complete development of ourselves, 
personal efforts, in addition to Divine Grace, are also important. 
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31. The Panchmahavratas of Jainism and the evangelical counsels in the 
catholic church; A comparative Study 

Ryan Rodrigues 

The word ‘Evangelical’ comes from two Greek words ‘eu’ meaning ‘good’ 
or ‘well’ and ‘angelo’ meaning ‘to proclaim’ or ‘to announce.’ The word 
‘Counsel’ comes from the word ‘concillium’ which means ‘consultation’ or 
‘advice.’ ‘Evangelical Counsels’ therefore would come to mean ‘announcing the 
Good News after the example of Christ, which are revealed by the Divine Master 
Jesus.’ Simply put, ‘Evangelical Counsels’ are vows taken by Religious Priests 
in the Catholic Church in order to live their Religious Life. The paper begins by 
giving a brief overview of the Panca-Mahavratas (Ahimsa, Satya, Asteya, 
Brahmacharya and Aparigraha) of Jainism based on the Tattvarthasutra. Then it 
explains briefly about the three Evangelical Counsels (Poverty, Chastity and 
Obedience) in the Catholic Church and further studies points of contact among 
these two religious traditions in order to find some common ground. Christianity 
can be summarized in one word - Love. The Jain tradition on the other hand is 
known for its ethics and moral code of conduct. Being bom into the Christian 
tradition and having received Ordination in the Catholic Church, as a Priest 

myself, through this paper I wish to arrive at an in-depth reflection on how 
Christianity can learn from the traditions in India with special focus on Jainism. 
Hence, this paper tries to find an answer to the following Research Problem - 
‘How can Jainism enrich Ordained Priests in the Catholic Church in India in order 
that we may grow more in Spirituality! ’ 
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33. Smrti-prasthana of the Advaita-Vedanta 
Sudip Haidar 

Research scholar Department of Sanskrit University of Calcutta 

The term Vedanta denotes the end or the culmination of the supreme 
knowledge of the Veda. And it refers to the concluding parts of the Vedas, the 
Upanisadas which embody that knowledge. 

The Upanisadas, embodying the revealed truths, are the primary source of 
the Vedanta philosophy. Vedanta philosophy acknowledges the prasthdnatrayT 
as its three authoritative primary sources. The texts comprising the 
prasthdnatrayT are forming (1) the Upanisads forming sruti-prasthdna, (2) the 
BhagavadgTtd and the whole Mahdbhdrata, Purdnas forming smrti-prasthdna (3) 
Brahma-Sutra forming the Nydya-prasthdna. No study of Veddnta is considered 
complete without a close examination of the prasthdnatrayT. But the smrti- 
prasthdna is a comparatively neglected part in the Veddnta study. 

So, in this paper I mainly focus on the jTvatattva of the Advaita-Veddnta 
philosophy with reference to the major Purdnas, mainly the Agnipurdna and the 
Mdrkandeya-purdna. 

34. An Introduction to Poornawad Philosophy 
S. G. Ranganekar, Mumbai. 

India is a great country and we have a long tradition of sheers, Sadgurus, 
Acharyas of five thousand years or even more. 

After the Veda and the upanishada tradition Various Darshanas 
(Philosophies) called Astik and Nastik Darshana evolved in India. 

But in today’s practical and pragmatic world which we call modern and 
post modern the individual human being is considered the focus however the civil 
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society put at the eentre of everything in publie domain whieh not only by Indian 
Constitution but the International Deelaration of Human Rights has made it 
mandatory for all eultures and eivilizations the member eountries United Nations 
Organizations. Dr. Pamerkar Maharaj Pholosphy However with Vedie Mantra 

rpffrRTT I M^ild I 1I has made this slogan 

as a starting point of his philosophy. 

35. A Contemporary Re-reading of Bhaiagovindam 

Lakshmi. P.V. 

Dept, of Philosophy, Sree Sankaraeharya University of Sanskrit Kalady, Kerala 

Today’s world is driven by money and power and science and technology. 
Due to its impaet man treat others as meager things and keep them light. They 
think that they are the owners of this land and they ean stay here for long time. 
But no one try to understand what the reality and essenee is. They are stiek on 
this worldly pleasure. 

The Indian seers were look ahead on this ehanging mind set of people. 
During the aneient time, they wrote these things in their works. Adi 
Sankaraeharya, a philosophieal legend from Kerala, had foreseen the present time 
and expressed it through his work like Bhajagovindam. 

Bhajagovindam is one of the prakarana granthas of Sankaraeharya. The 
text eonsists of thirty-one verses beginning with the word bhajagovindam, and 
bears the title ‘Mohamudgaram’, which means ‘the hammer that strikes at the 
delusion’. Popularly the hymn is referred to as Bhajagovindam. The main object 
underlying these thirty one slokas is to bring out this soul power in man whieh 
remains temporarily eelipsed and overshadowed by his mind whieh again is in 
the grip of maya of lust, anger, hatred and exeessive desires, so that man turns 
into God. This turning of man into God is indeed very partieular. It is really a 
diseovery by man, that in essenee, he is God. 

We ean see that through this work Sankaraehary focused on ultimate 
devotion, i.e., develop bhakthi. Through this paper, I try to foeus on our present 
day attitude of man that is presented in the Bhajagovindam. And try to eonneet 
the themes from Bhajagovindam with the eontemporary situations of man. 
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37. History - Remembrance is Life 
Vrushali Tare 

The definition of the history revels the progression of human being and it 
has the subject form since we started writing history. 

Poomawad is of the view that the day we have started writing history we 
used it as a profession, instead of remembering it for the betterment of our life. 
Further Poomawad proclaims that forgetting the history means forgetting our 
existence itself. Hence today’s person forgets his stand, what is Right and Wrong 
for him. 

In Indian mythology its God has history but unfortunately today’s scholars 
and intellectuals did not recognize the importance of studying history of God. If 
we study why our ancestors had written the history of God then only, we will be 
able to understand the very purpose if our existence. 
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39. Does Vidva annihilates Avidva? - A Poornavadi philosophical 

viewpoint 

Dr. S. G. Paralkar 

Faculty member, Poornawad Vishvavidya Pratishthan Pamer. 

Objective: To examine formulation of the principle that vidya annihilates avidya 
and to find out the necessity of vidya and avidya and their worshiping for the 
attainment of parmartha and fulfillment of prapanca that is the worldly conduct. 

There is a lot of debate in the Indian philosophy on this issue of avidya and 
a sort of impression is created that if one has to attain moksha one should acquire 
vidya and remove the hurdle of avidya The subject is very vast, but here the 
role of avidya is examined in this connection from the point of view of Poomavad 
philosophical approach as propounded by Dr.R.P. Parnerkar. 

For this purpose, following hymn is taken for consideration by referring 
Mundakopanishad (Mu.ILii.8 ) . 

RRR =h4fj| H<|ci\ (Mu.ILii.8) 
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Bhindyate hrudyagranthischhidyante sarvasamasayah 
Xeyante easy a Karmani tasmindruste Paravare (Mu.II.ii.8) 

It’s Poornavadi viewpoint is expressed below: 

It is stated that the knots of heart via sense of egoism of personal doings 
are united as the eomprehension of Poorna Purusa dawns. Evil disposition and 
all doubts of the intelleet are destroyed i.e. the heart and intellect are purified and 
his entire actions are enfeebled. This means that earst-while egoism of personal 
doings in all actions {Karma) is absent. This happens because of the realization 
of divine doings. The egoism of personal doings alone creates evil disposition in 
men. Eg. I earn, therefore, I should get a lion's share in the facilities, enjoyment, 
etc. Instead of this feeling, if one follows the thought, that everyone gets his due 
owing to his fate and God’s grace, such feelings don’t crop up leading to egoism 
of personal doings. 

In comprehension of form is reckoned as vidya, good disposition, 
determination and just knowledge, all of these would be avidya, but good 
disposition is not destroyed with the destruction of evil disposition rather it 
emerges distinctly, similarly the destruction of suspicion gives rise to 
determination, the determination is not destroyed. Hymns like Vasudhaiv 
Kutumbakam ( world is my family) display the utmost development of heart and 
not otherwise.Similarly, description of sages like Vasistha etc. as trikaldarshi ( 
capable of knowing the past,present and future) is the sign of highest development 
of intellect and not the lack of it. Therefore, the rule doesn’t seem to be that, vidya 
annihilates avidya rather it will have to be said that vidya annihilates adverse 
aspects of avidya viz. evil disposition, doubts, etc. We cannot formulate a 
principle that vidya annihilates avidya 

Acquisition of Vidya destroys faults of the individual and not avidya. 
Avidya, is very vital for worldly conduct, i.e. prapanca, with wisdom, which helps 
to attain eligibility to follow the pathway to God, i.e. parmartha. 

Also, Vedas do not describe the state of being as full of sorrows on the 
contrary there are hymns like 'Pashyem sharadah shatam jeevam sharada satam' 
blessing the urge to live. Vedas do not recite the perishability of life, rather there 
are hymns like 'Somanam svaranam krunhi Brahmanaspate’’ which display the 
zeal for prosperity. Here it can be concluded vidya and avidya should be co¬ 
worshiped and Vedas do not belittle prapancha (worldly conduct). 
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Attainment of Parmartha is not for its own sake but it is for Prapanca 
worldly conduct, rather both are one and the same. We are not aware of it and 
have to acquire that knowledge, that is vidya. Worldly conduct or spiritual 
engagement or a vidya and vidya have no independent existence. 

Balanced approach giving appropriate emphasis to both vidya and avidya 
is necessary for natural satisfaction and joy of life. Prapanca in the Indian context 
refers to the duties of the individual he has to perform during his life time. In this 
connection Pooma Philosophy gives a new insight to study the forces of Vidya 
and Avidya and there interplay in the development of the individual. 

40. Paradigm Shift in Interpretation of Vedic Mantra Dva Suparna Savuia 

Adv. Satyanarayan S. Aboti 
Dr. Ramchandra Pralhad Parnerkar, 

Envisioned contemporary philosopher propounded his Poornawad 
Doctrine making a paradigm shift in interpreting the Vedic Hymns. 

There are ever so many Hymns each have in sharp contrast to the earlier 
Acharyas been reinterpreted by Dr. Parnerkar. Those can be referred in the 
original thesis. However, this paper, owing to limitation of space restricts itself 
only in so far as the Hymn. “Dva Suparna Sayuja Sakhaya” Rg 1.164,20 is 
concentrated. The purpose of this paper is to highlight how very erroneous it has 
been to construe tree as the body and two birds as the beings and Atman. 

Dr. Parnerkar argues that if we ponder upon the earlier and the latter 
references of the Hymns, the above meaning is rendered incorrect. The world 
must be contravened as Manifest World and Unmanifest Brahman and the tree as 
signifying the Lord. Vruksha Iva Stabdho Divi or the Ashvattha in the Gita and 
the very next Hymn addresses the lord as: Ino Vishvasya Bhuvanashya Gopa. 

Dr. Parnerkar’s Argument throw out is that there is no causal relation 
between the Lord and the world rather it is the form relation of the Lord, World 
and the Being with Poomapurusha. 

Key words- Dva Suparna, tree Manifest world and Unmanifest Brahman, 
Poomapurusha. 


All India Oriental Conference, 50* Session, Nagpur, 10-12 Jan 2020 


28 



Kavikulguru Kalidas Sanskrit University, Ramtek, Maharashtra 


41. Modern Philosophy for Holistic Life 
Gunesh Parnerkar 

When we talk about philosophy today in the globalized world it is expected 
to have answer and remedies all quests & problems queries arise out from 
complexity of development in various fields like Science, Technology, A.L, 
Global Culture etc. 

The foremost problem we all face today is uncertainty breed out of 
advancement of Science & Technology and made human life more complicated 
and has nestled in dieses, stress, illness etc. 

Dr. Ramchandra Pralhad Parnerkar’s Poomawad Philosophy addresses to 
resolve all the above problems and lead the human life to its fullest satisfaction 
with sate of the art Scientific Philosophical approach. 
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44. Significance of Ashtanga Yoga in the path of Swachh Bharat Mission 


Swachh Bharat Mission (Clean India campaign) was launched officially by 
the Government of India on 145* birth anniversary of Mahatma Gandhi on 2"^^ of 
October, 2014. This campaign aims at bringing behavioural changes in Indian 
citizens for spreading awareness about Mahatma Gandhi’s vision of “Clean 
India”. This mission contributes to India’s Sustainable Development. 
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“Cleanliness is next to Godliness ” 

Gandhiji took cleanliness to the level of spirituality. He emphasized self- 
purifieation for attaining Godliness to ereate new horizon in soeio-eeonomie 
paradigm of India with eommitment of Indians. 

“Mana eva manusydndm kdranam bandhamoksayoh ” 

Mind alone is the cause of one’s bondage. Ashtanga Yoga is an aneient and 
eomprehensive praetieal philosophy of self-observation for right living with high 
awareness. Patanjali Yoga Sutra is the authentic text on “Ashtanga Yoga”. 

“Yogdnga anusthdndt asuddhi ksaye jndna dlptirh 
ad viveka khydteh’’ (Y.S. 11.28) 

Ashtanga Yoga enables purifieation in all levels of an aspirant. 

Praetising ethieal prineiples of: 

Yama enhances one’s harmony in society Niyama cleanses one’s physical 
and mental impurities. 

Praetising: 

Asanas eliminate physteal and mental perturbations. Pranayama prevents 
dissipation of the flow of vital energy. Pratyahara aids one’s self-eontrol. Dharana 
enhanees elarity of mind Dhayna develops selfless attitude Samadhi ineuleates 
feeling of oneness with environment. 

Ashtanga yoga is significant in Swachh Bharat to fulfil vision of “Clean 
India”. 


Dr. Santhosh C. R. 

Asst. Prof. Sree Narayana Guru, College Chelannur, Kozhikode 
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Gyanasri Boruah 

Ph.d (Sanskrit),Delhi university 

Vyastirtha, whieh timing is 1460-1539 is eonsidered one of the three 
founders of dvaita Vedanta,along with Madhvaeharya and Jyatirtha. vyastirtha 
wrote many books . They are - Nyayamritam, Tarkatandava, Tatparya ehandrika 
, Maya vada khandana Mandaramanjari, Upadhi khandana Mandarmanjari, 
Bhedojjivana ete . Among these books his most important book is Nyayamrita 
. In this book he eritique the advaita thoughts . 

Tat tvam asi is a Mahavakya . In nyayamritam Vyastirtha diseuss about 
this Mahavakya . Aeeording to advaita philosophy tat tvam asi is a 
akhandarthavakyam beeause this sentence meaning does not itself involve any 
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distinction between the eonstituent words, Tat and Tvam , as related to one 
another by, for example, eause and effeet, but embraees an identieal substantive 
eonnoted by the two words , namely , the one and the same Brahman . In this way 
the meaning of this sentenee does not involve any kind of relationship . so this 
sentenee are ealled akhandarth . But vyastirtha oppose this thoughts and says 
that Tat Tvam asi is not a akhandarth vakya because aeeording to him we have 
found in this sentenee two words . One is tat means that and another is tvam 
means you . Both are different. And its not possible that this sentenee meaning 
is Brahman beeause direet meaning of this sentenee is not Brahman . So this 
sentenee meaning is you are that. Next he diseuss about the Lakshna. Aeeording 
to him if we use lakshna also than the meaning will be same . Vyastirtha says that 
Ajahalakshna is perfeet for this sentenee . He refuse the jahadajahalakshna whieh 
was taken by advaita philosopher . He give many shruti’s examples whieh prove 
that Tat Tvam asi is not a akhandarth vakya . 

After that he said that the Upanishad sentenee is not tat tvam asi it is only 
Atat-tvam asi . Here atat is negative sense whieh meaning is you are not that . 
So this meaning also prove that you (jiva) are not tat (Brahman) . In this way 
Vyastirtha prove the dualism theory . He prove that all Upanishad sentenees are 
not eonvey the impartite sense . 

In my researeh paper I will diseuss about this sentenee and prove that the 
sentenee is not akhandartha vakhya . Firstly I will explain the vyastirtha view 
point about this sentenee and at last I will give my opinion about this sentenee . 
From this paper I will get a simple idea about the dualism thoughts. 

48. A Critical Analysis of The Interpretations Of Anandamayadhikarana by 
Sankaracarya, Ramanuja And Srikantha 

Dr. Sujata Purkayastha 

Professor, Sanskrit Department Gauhati University 

The Anandamayadhikarana is the sixth Adhikarana (Topie) of the 
Brahmasutra eomprising eight sutras,. The first sutra, anandamayo’bhyasat 
points out that beeause of repetition the Supreme Self alone is blissful. That is the 
word ‘bliss’ being repeated many times in the Upanisads in referenee to Brahman, 
here also the word blissful denotes the Supreme Self. The other sutras of the 
Adhikarana also eonfirm this meaning. 
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The view of Sahkaracarya in this regard is somewhat different. Though 

f 

Sankara at first explains this topic in the above mentioned line, at the end he gives 
a completely different meaning. He points out that instead of the word 
anandamaya the word dnanda is repeated many times in the Smti in reference to 
Brahman. In his view, the significance of this Adhikarana is that the blissful 
Brahman is referred to as an independent being in the Upanisadic sentence, 
brahma puccham pratisthd. 

While explaining this Adhikarana Ramanuja adheres to the meaning which 
appears to be the purport of Badarayana. He also maintains that it is Purusottama 
Paramatman which is referred to as anandamaya. 

f 

Srlkantha, on the other hand, maintains that this Adhikarana consists of only 
four sutras,. However, regarding the meaning of these sutras his view is not much 
different from that of Ramanuja. 

Thus, this Adhikarana is interpreted differently by these Vedantins. In the 
present paper, it is proposed to analyze critically the interpretations of this 

r r 

Adhikarana as given by Sankara, Ramanuja and Srlkantha. 

htw ^ ^ ^ ^ armiftcr ti ^ cTif^ 

VO ' \0 \0 

dlHitHI cifufd J^l tl 4lHitHI 

^dltl MI^Ih =k4=fl'J4cTSTTdH=fl'J-^%^H^^ 
^RPf^cTFTTtl ^ Jtcl^ ^^TcTTtl 

^ ^ 3TTcTWR ^ ^TcTT F3TT, 3T¥3TW t ^TcTT tl t ^1^ 

rft^TTsff ^ m ^TcTT tl 

dlHitHI f^JId Fd-dH ^ M<^K ^ 

vO VO ' 

^ tcf Tsr ^TcTT tl IR % ^ ^ % RT4 ^ 

NO NO 

c+,4o4i ^^^RcTTt, 4lHidl ^^ 3TT^RT 

NO NO ’ 

3TRRTR tTTRTT t, ^ ^ ^ t, ^ RT 
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Mukta Muley 

The present work has attempted to reflect the image of Indian philosophy 
in other culture grown author Hermann Hesse. The aim of this work was to 
analyze the concept "Unity of Atman and Brahman" in Hermann Hesse's novel 
Siddhartha. Hermann Hesse was a German author. Hesse was pacifist during the 
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first world war. After the war, Hesse always emphasized the need for peace, 
humanity, spirituality, individualism in Europe. India give Hesse new 
opportunities to bring harmony in the inner and outer worldof his life. Hesse used 
unity ideas of Atman-Brahman for his political purpose, but through European 
glasses he has to worked on Indian philosophy. The novel "Siddhartha" deals with 
two important ideas of advait philosophy 1. "Sarvam Khalu idam Brahma" All of 
this world is full of Brahman. 2. "Aham Brahmasmi" I am Brahman. My first 
observation is that after the Eirst World War, Hesse wanted to see perfection 
among the people. With "Sarvam Khalu idam Brahma" he shows the perfection, 
in the world, what was missing in Europe. In the entire novel, Hesse shows unity 
between Atman and Brahman. According to Advait philosophy, after enlightment 
the person experiences "Aham Brahmasmi" I am Brahman and that means, the 
redemption of Atman in Brahman. But according to Hesse. "I am Brahaman" 
interprets Hesse as everyone has stubbornness. In order to show this attachment 
of every Atman, Hesse interprets the concept of Maya as untrue. According to 
the Advait philosophy "Eken vidnyatam sarvam vidnytam bhavati" Chandogya 
Upanishad) if you understand this only Brahman you understand everything. That 
means there is only the one truth "Brahman" in the world and because of Maja 
there is diversity in the world but according to Hesse Atman and Brahman are 
two different existing truths. After the Eirst World War, Hesse emphasized the 
diversity in Europe. Hesse shows a cosmopolitan perspective. That was the 
reaction against nationalism in Europe. Eor Hesse, diversity in culture, languages, 
and ideologies within the nation are two different existing truths. In summary, I 
would like to say Eor Hesse "Unity of Atman and Brahman" is unity in diversity. 
Siddhartha experienced dualism as totality, unity from diversity. My research on 
the novel Siddhartha was based on Hermann Hesse's perspective, but further 
research could be done from the perspective of Indian philosophy. 

52. Atidesha as a tool of interpretation in Purva-Mimansa 

Bhav Sharma 

The system of Purvamlmarhsa is also called as varkyMha-sastra since it 
deals with interpretation of sentences. Jaimini systematized the whole science 
into twelve chapters. Out of these, Jaimini has devoted two chapters (seventh and 
eighth) to Atidesa (extension) dealing with atidesa in general and specific cases 
respectively. Atidesa is a very important tool for obtainment of all the subsidiary 
rites in the modifications(vikrti) from the archetype(prakrti). However, the whole 
philosophy of PM is also about the development of the science of interpretation. 
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This paper aims at exploring the concept of atidesa as it has been used as a tool 
of interpretation. Thereby it also expects to point out its application in the science 
of hermeneutics. 

53. A study the first sutra of the dahara section in the Brahmas iitra 
commentaries of Ramanuja and Bhadresadasa 

Puja-Arti Patel 

The claim of originality by Brahmasutra commentators is puzzling from a 
superficial glance because of similar argumentation between different 
commentators. Upon further inspection, it becomes apparent that the very 
definition of ‘originality’ needs to be modified in order to understand the 
originality of the bhasyas. An interesting by-product of ‘originality’ in this 
context is coherency. While the question of originality has been broached of 
India’s commentarial traditions, the subject of both originality and coherence has 
not been examined in conjunction. 

This paper studies the first sutra of the dahara section in the Brahmasutra 
commentaries of Ramanuja and Bhadresadasa. I examine how they make their 
exegesis original and coherent. Commentators achieve ‘originality’ through their 
selection of foundational texts and arrangement of quotations from chosen texts. 
‘Coherence’ is built by using logical arguments and literary analysis. I examine 
both commentators’ exegesis on the sutra in sequential order to best reveal the 
gradual and intentional use of foundational texts, logical argumentation, and 
literary analysis. I argue that in employing these techniques, the commentators 
advocate their distinct philosophy as rooted in the foundational texts, which is 
their main purpose in writing a commentary, while still managing to produce an 
original and coherent exegesis. This paper concludes that the exegesis of the three 
commentators on the first sutra of the dahara section can be considered original 
and coherent because of their appropriate and adequate use of quotations from a 
selection of foundational texts, the arrangement of the quotations, literary 
analysis, and logical argumentation. 
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54. 


Kailash Sharma 

arMR? % 37tcf % yfdMK % ^ ^ ilHM'd ^ 

\0 

f^tortcf^^rfcRT^teri tcf I 

tcf Mwt; 3ltcrM^t; 3^ f^:^lfc|UHxh ^ \^\km t, m: =hddWI 
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vO 

vO 
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•3HNl4dlHHNl4 ( 104f- ll4f i^ldl®41 ) 
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• TOR RIt 4 ( 1078 i t ^) 

•HMr<c|<dl4 

134f- 144f i^ldl®41) 

\0 <N ^ ^ 

• 4=hciHlsr( 1268 i ) 
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f^fwitR OTTO % RW telRl - 

NO 

fm - ■f4%RTtcl TOfTO % 3R7Ffcl fm % IrTOT # cftR TO 11 WT, ■!m 3^ ^ 
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3TTrRT t 3^ RR RRRiT ^ I cTcfk, 'fm TO^T ^ t I °dF*c4 ^ r4cTT t I 
^(to)-'fR%RTtclTOfTO ^^^3qTORTlT74kiR^Rft 
t TOT, 3lf|4k, 3qTO lTOf^-TOf^,%TOTOr,33RTOf|cl, 3mr<c|441d, 3#^ ITR 
3RTOrtl ^TO1( 37f^) -fFTTO3^fTORTOTO^37f^RiRtt I RRcftRTOTRiT 
^ 11 iRTOR RT RRifR, RT frofRRfR 3^ RTOFR RT RilRTI 
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55. Thinking as if one is Counting 
Nicolas Reimen, Karnataka Samskrit University 

“Computation” comes from the Latin word computdre which also gave “to 
count” in English. Another Latin word with a similar meaning is ratio, which is 
the origin of “reason”, “rationality”, etc. In Samskrit, the word which 

became the name of one of the astika schools, also has the idea of “counting” as 
a part of its original meaning. In other words, it seems that the idea of “thinking 
as if one is counting” is fairly close to the core of the philosophical project, both 
in the Western and the Indian traditions. In India, this idea has famously become 
embodied in Grammar. Paninian Vyakarana is a computational system which 
turns the production of any correct Samskrit form into a series of automatic and 
deterministic steps. The question we want to ask here is what influence these 
ideas of automation and determinism had, beyond grammar, in the development 
of Philosophical theorizing. A number of eminent Western Indologists are of the 
opinion that, somehow, grammar is the basis of Indian thought, although it is not 
always easy to pinpoint what they mean by this exactly. I reckon that a better way 
to express the same idea would be to say that Indian thought, or at least a 
significant part of it, is computational in nature. For example, it is probably not 
unfair to state that the project of the MTmdmsd school is to make ^ computational 
in the same manner that Panini turned the broduction of ^ into an automatic 
process. Similarly, one might say that the goal of the Nyaya school is to make 

computational too. This latter ambition has many echoes in Western Thought, 
from Leibnitz to the modem foundations of Artificial Intelligence. In the 20* 
century, the idea of “computational tmth” was famously argued over fiercely by 
thinkers like the Logical Positivists and Ludwig Wittgenstein. This debate 
yielded mostly negative results which ultimately led to the explosion of the notion 
of “tmth” in Western Thought. We argue here that this Western “anti- 
computational” thmst has parallels in India too. In particular, we reckon that 
Buddhism and Advaita Vedanta are “anti-computational” reactions to traditional 
Vedism and Purva-MTmamsa respectively. Just like Wittgenstein sought to free 
himself from the extreme logicism of his early years, Indian thought found ways, 
in the two above mentioned thought currents, to find moksa from the excesses of 
an overly all-encompassing computationalism. 
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56. 

-Cs. 

r^dlRUI ^'ivO 

TJ. MK^<=h< ^ arocTT tdlcrfld ^ ftecT 3TRW =hlcild 

^dlJ| M4dld dNI 3T«TWHUudNI 

C\ 

^ TtrTT r^fT WTO tel W WTO WTO 

C\ \0 NS C\ 
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Cs 
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arm w tl ^ ^ arm ^ ^ ^ TRik 


58- Jlfclf^f^' ^ Hcj|xn>; ^ 

t^oaruot^ -ftrarmu^ rwtt 




ftrarr ate ter w Trfte t afr aueuhR ^ ^ te 

^ ate t ^ Rhd^ ate ^ arfteTTatf ^ ^ dte 11 anar ^udld ftrsn tefr^ 
tertei ^ ^cHHi ^gterijyf te 1 1 tef% ^te fte ^ ar^ ter ^ 
frfte cf?r ^ ^ ateuT ^ te 11 ?ter tefr^ ftrarr ^ anar ^ 

^ ^ar teifte ^rte d?r aiM^^ct^di t tef^ ^ teite ^ ftrarr cj^cr-stt tete ^ 
te t te MRciJd mRcik, war Rtstt d^r ^rteRr ^ t dci^cicb ^ ^ 
Rrarr wu ^rte ^ ate te fte y# 1 1 Rtstt ^ ^ terte ^ ate^ Rrarr ^ 
tRh ^ fte fte an 1 1 ter ^ wetty ^ armar Rtstt cjtcrstt ^ an^te 
terte ^ afrte ^ 1 1 aTTq;fte terte ^ armar cb^^d^, atesk, terr ate ^ 

^ Rrarr ^ terfte ^rte ^ t cm^ ftrarr ^ fte^ ter ^ ter te^tr, Rrte 
1% Rrsrr te R^ii Rei au^ i 


anar ?te ftete ^ aTTq;fte terte ^ te 11 ^ te^tr ftete 

^ aTTq;fte terte ^ ateR dR ^Tfte cjrr-stt ^ht ^ fte te t^i ^rfte 
terarr ^ anfr ^te rrr -Irfte w^r ^rfr wRrte wd ter tettr | 


59. Avidva & the Path of Self Realization in the Light of Poornawad 


Guljarsingh Rajput 


Indian Philosophical systems through the ages have suggested a path of 
self-realization that seeks the ultimate reality as being pure eonseiousness 
separated from the physical body and the worldly affairs. The fundamental 
recognition of self as separated from the body and its identity with the ultimate 
reality provides the foundation of the path of Self-realization. This is known as 
Vidya or Knowledge. This Vidya ean appear only when A-vidya or ignorance is 
disearded. Henee, the path of self-realization essentially means separation of 
avidya from vidya-and total denial of avidya. This further considers Sanyas as 
the only path of salvation. Denial of worldly pleasures thus beeomes neeessary 
for realization of self. There is no possibility of self-realization within the orbit 
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of this world. Poomawad as a practical philosophy of life tries to seek self- 
realization within the sphere of avidya. 

The question to be eonsidered here is whether it is neeessary to diseard 
avidya totally for self-realization? In faet, the Vedie texts, partieularly the 
Ishavasya Upanishad refers to both vidya and avidya. Dr. R. P. Pamerkar has 
rightly observed, “Vedas prescribe the worship of both avidya and vidya. It is 
impossible, therefore, to eoneeive that aeeording to them, vidya destroys avidya 
and from the above example of the knowledge also it is not proved. Therefore, 
the comprehension of form doesn’t destroy the worldly knowledge but destroys 
the adverse effeets arising due to laek of eomprehension, viz. the gems of men 
referred above were free from desires, anger, eoneeit self-pride, uncertainty etc”? 

^ ^ ^ ^ W ^ 

Lisha P P 

^ # - M ^ 

^ fl J|Ruh 41 ^ ^rrfM, ^l^ddl, dKludl, eHiidl ^ ^ 

^vdlchkl dwtrld ^ ^ ^dWTT ^ t/ sfR ^ ^ ^ 

^ wRrT ^ 3nW ^ ^ ^ t / 

sngto iiiRicb?cb^u| % ^ ^ ^ ^ 3Rkfm, 

3t%dUH ^ ^Ndlil ^ ^ t / ^ 3fR M^^^|3Tt ^ 

3R^fcf7R ZTSTTakr^l ^ ^ f / WRk ^ ^ ^ 

t I mRuh ^ ^ f I 

^HUcbleilddl ^ 3n£tR t ^ I 3RT^ R ^<Jd^dl % ^ dRl 

WT 3fR Rf^ WR % siedN ^ ^ t I 3TTq;Rf^ dllM ^15^ 3fR 

RUM RRu uf 3fR uuf % UUTU RIUTU ^ UMU Rmmt ^ t / 

UTRRUTU, UURUR^RUTU ^ Ucbiulu R RMR rI^RTT ddl^l^ 
UTeft RTUTM UTIM % MT RtR ddl^HI hUT t I 

4RRff ^ I Rill MT R^ud ^ t I 
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61. 3TT%<fHch 

flpH MMli 

NO O 

T^^%%TTqT^:^;5rKT31^3#C'H=hKlrH=h ®ll^' ®ldl|^tl 3TT^fH=h ^hld^f^ 

O O 

O • NO NO 

^ ^^TTcTT t, ^ ^ ^ ^ ^ ^ ^ 13^ ^ ^ TOKTcq^ 

rRcTTtl ^itsTIrH=h¥l^ 

WT ^ ^ ^ ^ ^^TTcTT tl ^ ^ 37q^ ^ WT % 

NO NO NO 

^t,^#3TT^Pl=h=hld#TT^%fdU.dl<I^Hdrcm'jItl^fftcR 

NO ’ 

^ ^ 3T¥2TW qr ^ rfr TR # TFT ^ ^^TTcTT tl 3Tmte ^ ^ 

NO NO 

^^TCWFi^HdcdMijIaTUiAH HHI Wtl 

Cs 

fIrF W ^ ^^ ^ ^ fi’TRf^ ^cTFTT t ^ cTT^ ^iTrra^ ^ 

NO NO C 

FF^ # atcft^T frsRft % ^ # ^cTFTT tl ^ ^ 3TT^te wr % FF^ ^ FcTT ^ ^STT^I ^ 
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WtFF^#, 3FcftFfF2Rft^^IFF^Tt#FF:FiTFtF%#t^FFTt, 3^i^FTTTWF 

nO’ nO'nO ''''9 ^ 

Titti arsrfcTFTTWFFF^MFTFF^FFi^^lta^tFFFi^f^F^^TlTTTtl^FTTT 
31F W FFF % aTrTTFT 3#C W F^ W tl ^FfdU. W WTF^f^FiWr 3TsrfcT F=hKlrH=h 
fW T^l ^ FF T^nrsirT FFFT tl FTF f^rft ^ FFiR FF ^ ^ FT^ F^, FT ^ teFT 
tl W WtFW%F^: W^, WJ, ftF,FFTFrF%F^^H^ M^FI ^Ffd^ FFftF^FTFFT 
FF 3T¥FTF FF, ^ ^ 3^ FFT FF F^FFR FFI W ^T^^TFF % FFFiF^ F:F FFTF^ ^ 

TTFt ^ftFF % FFcFf 4 F^FTcFFi FTFt FT ^ ^STFfFF Tif^ W t FTFF f%FT tl 

62. Sanskrit Evam Moolya - Ek Tatvik Vichar 
Mohit Tandon 

Generally scientifically inclined thinkers, anthropologists, sociologists and 
even philosophers with positivist leanings, are skeptical about culture and value. 
For them it is just a matter of personal opinion or taste. Judgements about culture 
and value do not report facts hence they can not be termed as true or false. And 
since they can not be true or false hence they can not have any meaning. Claims 
about culture and values can neither be confirmed nor disconfirmed since they 
lack cognitive meaning. Thus such a positivist quest of objectivity and certainty 
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leads to the rejection of values cherished by cultural individuals. However, for 
claims about culture and value being true or false in a scientific / positivistic way 
can not be necessary condition for being philosophically meaningful. It is enough 
for us to understand that some culture and value judgements may be considered 
better and reasonable than others with reference to the same context or situation 
or objects. In other words, it is quite possible for evaluative studies to be 
meaningful with respect to culture and value. On these lines an attempt will be 
made to present a philosophical understanding of culture. 

63. 

-O- 

■JTIri 

’ c ’ ’ 

wif wf wif#3tPc|dNf-^ 

tl 3tPc|dMf-§lT ^ ^ ^ =hddldl tl 
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•N \0 

^Kl m=h#^'dH dlcH y=hK=hm%^RR^^37q^3Tsf^^i^t,t3Tsf 
^ftro # W ^ ^ ^R?TT§f%r # ^ Wf tcTcTT ^ 

c ' \0 

yf^ ^ ^frro ^ arrat ^ (Philosophy) % 37^?T% 

IHHlfdd dlhll 


64. [^^IhRt#: ■HMycjT^H'qT^sjl^^rU^u^HH 

h^f^chl ^R^-i7Tf^-yi=hdf^^:f^^®I^Kc{l, i^llPdfH^dHH 

C C " -s 
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^TT^sfw ^ 'HdF*=hddl WTct R<l=hc^ WTct ufdaifMdHI W 3Hfd^=h'W 
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65. Hiffdch dvinidlH 

dd^i cjiymk 

o 

^TKcfk di^ldld 3HNId?41 W^TT^ft MNmi %^. W ‘W^T ad^xfl^ 
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\0 

c^TMT arsf ‘W’ aWT■^. ‘^’ Mc^dNI TO^TTsrfcRaWT =h>ldl^ arsf w 

C C\ nO 

‘'^’arsrfip^aHtHcr^m r^NI arsf aHl[u| yi)T:n d,<ul fl-^rtTTcTT, ^ 

■^. dm=hk ‘WJT’ arsf antci. yHiuifd^Ki^i a^cpk w^r, w^kk, 

UHi'Jm.d, yHi'JMc|^grT^c^i41'T:ii k^%^^.-Rwkmk4^TcrHifkd^ di^kicUd w^rksTR 
kW'W'fP'MId HUiJdNI ydH%Rn‘aTTt. 

^cTT^f^ dvklT^l ytiiuif^T^K - T:||cik RcTPPk t WJT ant. amR, 
i^Ki 41 MHiiJii^l nriTteTRHHc^i ^idk HdH-HK arsfftwRi WR anfnknn 
n nknrt ^rqR kwk ifrt ncn^ ncn^ wRiki ntnikl fnkl’ tl^ 
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37^c||^df^=h^. 37^, 3T^, 37TO, 37qmTcr, wM ^ 


«il4<^Vldl-cll MMIUlf^-clK - 41c^di^lH^'HydWiH?^f^W3TTt.t^TTte,-HldlPd^h, 
dlJINK %rTte 3 TtR ^1dlPd=h ^TTW HdH-HK 

vO vO ^ 

IR Wm 3TTt. ‘3TFf H|J||4 h’ 3TORTT^ WRIW cRRT f^TO 

^ \0 <N 

^^gRTFTT% fw ‘3TTRFf ^ 3Tsff^^dlrH=h W^'Rlxfldl WR 

f^t|^l=hK^'HiRld<rl. 

NO 

s^ddvlni-cll MMIUlf^-clK - #T MHI'JIdiy'JII'Hd^ Wsr^-3cTRf^%fr. 

C\ 

WcnRRRT (^.W. 62) arsrfrT ^ 3 TtR R RRT 

3RTO chiduill ^ WR 3#. f^4^H ^ R R^PJTTTT^ ‘WR 

^mfW^rTRI’ (^liJIcjdK) '5 hN| 4 3RirRkt4t WcTW^ WR 
R^TJTTTRfkr ‘-qr’ 3 ttR ‘arq^nr’ ^ ‘anriTT’, ‘3 tsI’ 3TTfR ‘qr^’ j^kNi 

y4lJ| 4)dl.'Hkdd dii41 ‘qrqf^cjf^dR’ RWRRRq‘oqqqrqTrqqj’ ‘oqqqrqTriT^ 

% <N 

^TRqTrlTRhlT^WTI (Rqkwmfq^) 

66. Women- Nature Connection; An Analysis Based on Ecofeminist Philosopher 

Ariel Salleh 

Feleena L 

Ecofeminism as a global movement, emerged in the 1970s argued that, 
environmentalism and feminism are profitably merged. Eeofeminism refers to a 
variety of ‘women- nature’ connections as well as the patriarchal domination of 
culture over nature and men over women. ‘Nature is a feminist issue’ is the slogan 
put forth by ecofeminist philosophers. The socio - political & economic 
conditions that prevailed in the 17* and 18* century led to the subjugation of 
women and nature. In this scenario, ecofeminism emerged as a critique of such 
oppression and patriarchal domination. There are many factors which led to the 
formation of ecofeminism. The work titled, ‘Ecofeminist philosophy’ by Karen 
J. Warren gives philosophical perspective to ecofeminism. Ariel Salleh’s work 
‘Ecofeminism as politics-Nature, Marx and the postmodern’ is a landmark 
exploration between feminism and ecology. Mary Daly, Val Plumwood, Noel 
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Sturgeon etc. were other prominent ecofeminist thinkers; they gave a new 
contribution in the academic field of philosophy. 

The present paper is an evaluation of various women- nature connections 
based on the ecofeminist philosopher Ariel Salleh. It will check how nature 
becomes a feminist issue. Here, tries to examine common factors which led to the 
oppression of women as well as nature. It also makes an attempt to find out the 
philosophical foundation which paved the formation of ecofeminism. This paper 
broadly employs an analytical approach. It progresses through the systematic 
enquiry of women-nature connections. Its main focus is on philosophical 
discourse. 

67. Biological Naturalism; A Critique of Artificial Intelligence 

Anjuna K M 

Artificial intelligence is a method of computer science for design the 
purposeful hardware and programs, which simulate the human mind. For them 
mind worked as a software as well as the brain is a hardware in which the mind 
works. Thus they explain brain as a model of computer. The artificially designed 
computing machines constitute the bulk of the field as cognitive science called 
artificial intelligence. Searle, is one of the most important philosopher dealing on 
philosophy of mind says some arguments on artificial intelligence. His main 
intension is to criticize and overcome the major traditions in the study of minds, 
both ‘materialism’ and ‘dualism’. 

Searle offers a biological explanation of mind according to which mind is 
a biological offshoot of the brain. In order to distinguish this view from others in 
the field, Searle calls it “biological naturalism”. Searle’s biological naturalism 
provides an effective counter argument to the currently fashionable 
computational theory of mind according to which, the mind is a computer 
program. In short, minds are computer programs implemented in brains. In 
Searle’s words: “The brain is just a digital computer and the mind is just a 
computer Mental events and processes are as much part of our biological natural 
history as digestion, mitosis, meiosis, or enzyme secretion”, says Searle. What 
will be attempted in this paper is a critical evaluation of the arguments on artificial 
intelligence put forward by, John Searle. 
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68 . 

Sunita Dharmadhikari 

^ ^ T-STUT t, ^ ^ ^£UT t, 

WTR, 3TeR ^frrfe ^ ^ ^ ^ ctfhf^ tl 

^ ^JaTWrfe ^ ^hTcRTT ^ Trf^STRT dd ^ W t sfU 

^RRRTK ^ 3TRwr ^ f^RTRTRT ^ 3RvR% Tif^RfRT ^hT W t W 

TR2TWrfe ^ ^Rf^ t sfk ^ RK ^ 3T^tn^ dd c[Tjf^ cf^ ^ 3T£TWrfe ^ 
^RRRT PidHMjfd ^ Tif^RfRT ^ W 11 

i^FT-i^FT WfTcT c2Tf^ ^^RRT ^hT ^ERR ^5^ ^JReRET dR ^ ^ 

TiM RRRTRTt 4 XRMf^ ^ i^FR-i^FR RFTT ^FT ^ dlh^lK-d ^ f^iW 

I ^Rtnc||41 FR?T§Tc[T^ dddVri 3TTf^ R^fT FRFR ^ RRRF 3FT^ 

RPf ^FT ST^RRR ^Fk efSR FRF Rpi 11 RRMef dVl^KR, ^HdVl, dddlh, 
ch^dlh, ^H'dRirldVl, SitFRTFT, eFRTFT, £RRRTFT, STlf^ R^fT RFTT ^FT R^RTFT 11 

W tRFTRRfT^ ^HH^dc|l41 11 R^ cJrf^ cf^T R^ RTRRRTR 

RR Rc|fjf|u| RlcbKH RR^ RTRT t I 

RRRT R?r ^ R^ RFTRTf^ ^ #RR^ ^ RfFPRRTR RR RRT^ 
sfR R^ R^^ RRFT tl R^ RfFPRRFT t^RFRR ^ R^Rf^ t, ^Rf^ 

d^mK-R ^ ^ R^RFjyf RRTR 11 R^ RRFT ^ ^JRR Ref RMRtU 4 dR 

Rtt t FTRTft RTRR RFT ReRRRTR ^ RtSM^T ^ Rif^ Rci g^^TFTR RTRR RTRWTFT 
RRTf^ FTRT RjRlt ^ RRRFfRTT RRtFFTR RRTR 11 RRRF^ t^-f^FFTR RR RTReff^RFT 11 


69. -HiFsRdVin 3i^ 


Smita Shukla 

IrIR XTR RFsRR^T RR RiT^^ 37R^ t RiT^fR^ TtR % RFR^ # ^ 

# RTTR11 XTRi ^ ^FR^FRT RR RrRiif tfRT t Rt R^ ^ RR RRT Rf^ RR fRRRR RRff% RRT RtIw % 

C\ O C\ 

XTRi, PijIuI fH<IR)KRRT[tcilR THR^i tHIR^K I WiJR’K ^cR RR31RR^^^f|f^Rpf 
WTRFff- fRFIR)l MRIr fR:^M ^Kl f%RTRTRTtX^RFRIM r- 

3FXRtM, IrRRR RRRT11 

NO ^ 

IrRR RRifR # RtI^ # TRIrt RRRT t Rf^RftR RR RRR-^ RR^ ^ 

C "s 

txRRT t RRf% WT RRR-^ RRRJT % a^x^RR # RR# ^ R^t tlcft I X^R^R, RR R^ 
RTRRT t f% RRifR XTR %RRW, ^ ^ fRTt^ RtI^ % RRtr t tt RTr 4 R^TFJ^ # ^^TRK, 
^-^IrRRj RRflRRTRiT^-RRFJT^RtRdl Rd tHR^cfl t RRlf^ W^dHI tttRR^tRT-RRRr,RRFJT, 
RTRteRTf^RRR^^RRFFRRTf^^a^ferrRRttt I RRRRi WR ^R-RFR ^-RRRT 
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fqfw # t ^ ^ ^ ^^TTcTT cRcT^ ^ WT ^ ^ ^ ^ ^ % 

^K| dl=hl 

qW % ^ # W ^ ^ ^ f^^JTTR ^ ^ f% ^ t 

vO C\ 

- y^hfddlW^ ^ I 

c NO 

# qfpRT 3#c qfe # zw t # wq’^ t ^ f% ^ %T 

^ t # qqif^-qw qq ^ 13^ t qiFf-qnqq # ^ qRWT ^ ^ 

NO ^ NO Cn "V 

X3:q=hl4'dJ|d%W1‘q'J|lrH=hd<J|l 3T§T^c||tHHI d<J|i%^#M^dl <ddl did 

^qqd;#qWT53ff%4ktqiWcTtqf%^#ydf^^^ dlcH t,dfd4ljlS'^^=hK'J|dlrdlSP<'hdd^l 
tH|c+,(rq#q^qi§^tf%f4w^3Ti3TRq-t^5ife^#3H|c|i^d=hdl tto^f^q^'d-dMdlsfqK 

t ^4 cRT # aflT qr 13TTrq^ # 3ftT ^ ^ I 37cf:, 

\0 \0 ^ 

d§41‘ ^ 3TTd^ RTTO chldlPdd %dT rft f^-d#T % ^ -HHFdd 'H4^ddl fq^T 
q%4t qq^qFTd‘^dTfd^^^f^qqf^%^3HipH=h 

dfe qdR WT ^ ^ q%qT ^ m I 

\0 ' "V 


70. Causation; Scepticism, Absolutism and Relativism in Indian Philosophy 

Jinesh Sheth 

On one end of the speetmm, we have the skeptie who ehooses to question 
the existenee of any eause-effeet relationship as sueh; the absolutist, on the other 
end, devalues either the eause or the effeet altogether. So, for the absolutists, it is 
either the ease that nothing new ever eomes into being (the effeet already existed 
in the eause), or that the effeet is an absolutely new origination (effeet never 
existed in the eause) - these two theories, in the Indian philosophieal tradition, 
go by the name of satkaryavada and asatkaryavada respectively. The third view, 
as found in the Jaina philosophy, is that of relativity with respect to the cause- 
effect relationship. 

The paper thus argues for a relativist interpretation of a causal theory. The 
anekantavadin (proponent of relativism) would counter the skeptics, as well as 
the position of both the absolutists, albeit, with a qualification - syat (conditional 
assertion of truth). Since the Jaina theory is grounded on a consistent relativistic 
metaphysical framework, the task at hand is not an instance of mere 
conglomeration of all the views; rather it is to accord each view the status that it 
deserves without getting into the boundaries of the other. 
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Keywords: Skepticism, Causality, Satkaryavada, Asatkaryavada, Panca 
Samavaya, Anekantavada, Jainism 

WX 

yrRTTf^ tT ^ 3Tf|m ^ 3T^tTHUTT 31^ 

;5ft % % 3TTOR ^ ^ # 37^WTT 3#C t ddH lrH=h ^ 

O O 

3#^,^, 5idl^4 3TTf^cTSTT37^dli^[Pl=h f^4idl ^ 37rf^^ftq^ 

4PT-^ % 3TTOR W^- “TJr^ | Tfm ^ ■qWS^TfTRT 3^ cTSJT 

^tdl J|dl^#RT3tHHH 9hM\ Jldl^'^tHI MA\ cTSTTt^flTPT 

vO \0 

chddidl tl 

4PT-^ % 3H?TR 34W- “3t 1%W 77^ TT^^TrTRmf^T^ ”:3TStfdr ^ 

I 37fi^qFT^^3WTtfpRTT 

nO 

Wt ^ ^ ^itTTT ^ 37fiHT 11 

U.=hKi^l ddl#^Tr3T^37fiHT%3M<lTh4lJ|-di^lH d^id W'!?'M ^'i-4l=hK 
^^37rf^f^RR%3TTOR^^37fi^#yidRl=hodltsdl#tl 

so ' nO 

72. Ontological Status of Isvara (GOD); From Classical to Neo-MImamsa 

Ramesh Bharadwaj 

My purpose in this paper is to examine the ontological status of Isvara in 
the MTmamsa texts, particularly Bhatta MTmamsa ranging from classical texts to 
the neo-MTmamsa texts of medieval period. Whereas, MTmamsa is a philosophy 
which teachers the indispensability and inescapability of ethical action (karma) 
as the supreme governing force of universe not god. So, I begin with the 
explanation of the notion of Isvara asforsed in Kumarila and Prabhahara 
(classical). And trace its development from classical to medieval period (16* to 
19* Centuries) as found in printed books and manuscripts (Ramesvara 
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Pramyavicara and Shambhu Bhatta’s Moksaswampavicara). Since self (ataman) 
and moksa (liberation) are intimately linked with the notion of Isvara, in the 
course of the paper I trace the growth of atman and moksa along with the changes 
in the concept of Isvara. I have in the main shown that the concept of Isvara has 
undergone a sea change in the history of MTmamsa Philosophy. Whereas, the 
classical schools had no place for Isvara, the modem adherents of the school 
accept the notion of Isvara and his efficacy. I have argued that this drastic change 
is due to Socio-religious and Socio-Political conditions of the mediaeval period 
of the Indian history, the MTmamsa, had to accept the existence of Isvara for their 
own survival. 

73. Yoga Yainyavalkya 
Bidyutlata Mohanty 

The ancient text is the Yoga Yajnavalkya.The period between the second 
Century B.C.E. and the fourth century C.E. was traced to its origin. It is highly 
Regarded as an authentic yoga text during the Vedic period, as can be seen from 
the fact that many wellknown later yoga texts, including the wellknown 
Hatayogapradapika of Svatmarama, the Yoga Kundali and the Yoga Tattva 
Upanishads, etc., either quote extensively or make frequent references to Yoga 
Yajnavalkya. This text makes it clear that Sanyasa is not a requirement for 
attaining Independence (moksha). In fact, it is well known that many ancient 
Vedic rishis were householders, including Yajnavalkya himself. Yajnavalkya 
describes to Gargi, his wife the ideals and practice of Yoga, the Road to liberty. 
This academic system itself dissipates the false notion that only men and not 
women practiced yoga and other spiritual practices during the Vedic period. The 
Yoga Yajnavalkya shows that Vedic culture offered equal opportunities and 
motivation for women to seek equality in their religious pursuits. This book 
dissipates much of the aura of mystery surrounding Kundalini's idea by logically 
describing it and linked it to other words and concepts in Vedic Thoughts such as 
Agni, Prana, the Nadis, etc. The detailed analysis of Pranayama is a highly 
prominent feature of this book, which clearly separates it from other yoga texts. 
The distinction between these two types of Deity and their relationships is 
Important because worship of a created Deity (Sa-guna) has so often been 
mistaken for merely idol worship. 
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74. 3n^^^I^KTT 

_fiSi 

7 ’o’* 

^^flTR WT # % 3TT^Rq-# t aricfl’^ f?RT^ ^ WT: ^ WT 

f^^K=h FdPdd tl 3Tsf, 3H|ch'l'J|,d^dlT3:^^adl MdM =h<^ tl 

W, f^TO, ^TTJTT, ddWlfdc^, 3^ yfdd4dl 

c+,<^ tl^iTRr3HWK'J| Hcrdl ^Kl ^^iRd diditl ^'^^nldd =h<^ tl 

C\ "s C\ 

^armRqr odF* 41=14 % ^ RhIui ch<di tl %3HHtHK ^hn 


Cs 'no 

3#fTTT^ 3#RfM % ^ 


tf^tl 










E«p| 

SnffmpE|| 

GE3 



Ea^jwiM^aj 


3WT-3WT 
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3#C q- 3WtTM t 3#cr ?icT^ tl W^T ^ MiR t - W wfl T#, 

RT:iRrfR 3#C ^ ^ (WyfdMFd RiR^) t 3^ ^ cTSTT Wsf ^ tl 

ITRTrRRi ^ 13tT R^RTrRRi ^ Wf (RRifMt RiR^) tl ^ ^ ^ ^ tl ^ W 

RTRThTWRTR^%^wft3M=hcrMHIRR%3tlI^RRcTTt^3RRn‘R^W3T§iRT 
^ W WT13tT ^ Wf 13M RirRm" %13; to t RiRTT t ^ 

WJT W Wrtl WJT3tcqRtRttt^tl RTt^aMijfdMFd RiTU.=h4M RRR 

^tl 


76. 3T^-RT?T%W^ 
C^^^TR<rH^lfHchl%^R^Tr) 

<+41 'tl'JiMd 

C\ 

c ’ 

'R^lxIUrHHlfd^hl’ ^ t ^TRRRTFfe Tt^ ‘RRRW IRT’11 RRRf 
IRTt ‘aq^’R ‘37^qm%Rmr’^ WTRo^N^lRch^RCyfdMlfdd ftiRT 
wtl^lHMd: W^^TRRttaq^tl R^ldUrHHlfd=hl t3q^%^<L^<ym 

tttt:- 

1) tRTTT«r%TF^Tr 3T^ - U.ch4ld aqtcT - cTrR ‘aTTRTT’ RT ‘W tt ‘WTR?’ 11 
W WTTsf t aqdRiqidi ‘3qfR’t aqsrfcr wrrsf % WRrc fts^ rrr^ w 
^irTTTT‘3q^’11 

2) TT 3T^ - ‘3TR^’ 3Tr5RW 3q^ 11 ^ - 3q^^, RfW, 
aqwTR, wfr^, WT, cfTR, RR, w, f^, 3RnM aqrft 1 

3qfR RiT IR t RRR t, ^ RiT 11 aq^ - qm R ^- 

qrftRTRRFTt:- 

1) tRTTT^%7q7^ir 3q^ w% WR - ftnj; i^mwi4 ( 

fqtR, tqjR, RqqqrftTORRft atr^^), wtR, rr- fwT atr 

tmqfwT RT qftqrqq qqt 11 

2) 0^cj^|<%7qR4Tr3q^-qTR%WR-'|R%ftri3:qTcTT-ftcTT-^-RqftR, 

aqq^aqrqqTJTRT^qFT, aqrof qq c^R, aqraw rt f4fw 

WR, ^ Rqqqf qq fqqcR ^cRft qq qftRR W11 
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i^i=h<Nl4^WTT§f^o^c|^K^M-^dlHl'^cKl%3q^-qT?TtcrU.ch^HPcld^Tm 

vO 

‘^ERnfe’ ^ yfdMKH 11 f^RTmR % wm 4 ^ ^ 

vO \0 vO \0 vO 



%d^dPd ll'5r^')-d«HRlfHcbl 112411 

Os Os 

VO vO 

did f^'^cjlcWflf^d ;dH^McS aiRlPdd 
f^xi rUIJIfliid dc4'*i4dT5-c|d'4dR 1125 11 

vO so *\ 

^41dUrdHlfd=hl 


77. Pancaratraagama vaisistyam 

Jay a Manral 

Shri Lai Bahadur Shashtri Rashtriya Sanskrit Vidyapeetham, New Delhi 

The Pancharatra School has an important place exerting its great influence 
on the culture, philosophy and religion of India. In the history of Vaishnavism 
the Panchratra School also known as Bhagavata, Satvata, Ekantika etc occupies 
a unique and very important part of the Hindu Agama religion which has exerted 
a strong influence all over the country, and has contributed a lot in making the 
‘living’ Hindu religion thrive in the different parts of India under different names. 
The Hindu Agama religion has branched off into three Schools: - Vaishnava, 
Shaiva and Shakta respectively with Vishnu, Shiva and Shakti as the ‘Presiding 
Deities’ or ‘Sole Supreme’. 

Hence, I want to present research paper on this topic because Panchratra is 
finest topic of Agama. 

78. Need of the Yoga Education in the School education system 

Sonali Hadke 

yoga education can supplement school and university education. Yoga 
reduced the various difficulties and problems. Also, yoga teaches correct 
breathing techniques and everything. 
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79. 

^ \0 ^ c ^ ^ 

^ TO t % 3T§RT ^ ^ cTt^ % ^ ^ ^ ^?qT^ 

\0 

11 3TO:^ a^cT^^TTOfrPTT^ 3TT^ ^ f^^ikcTT ^ ^ 

•s \0 so 

^FTcT%fTrTO^^fqTOJT^t I armRfilHMd 3ltcT 

•s \0 \0 

WJ yfdMlfdd $l^c|K ^ ^cOc+,K ^ ^ t I ^ 

\0 \0 

^FlfroillcdclK cmT4|i||c||c{^<mMd tertxr^cT^TOaTrBTFfilHMd 

%3HHJ||fHi|l ^3H|dc||fdi|l % ddPH§^lcdc||c{ cTto 4 WWr^TOSTTftcT 

\0 Cx 

^ ^ 11 

so 

^fTO ^ TOm ^ Xj;^ ^fWtcT^ ^ t % te ^ xr^ cT§^ % 3TT#^ 

<mHdNl4^ aTMRf^rS^^dJlPxi^lcdclK^ydiltoi^H =h<^ 

vO ^ 

3TO^f4^nRTjfkt I 





TORTOXT, ^TO: 

vO -K \0 -v "N 

^^Rmfroror to 4tot ^i trof: TO^^f^^^roxT:! ^tottort Rftror 
diR^lHi^fdl tror <iMRt|PH[^ddli^IP=hdT^lR yfdfdMdfd fddKdfd ^1 ^TOTT 
HIHiMptIryHI'JlfHfdl ^dUi dfufdrdldMPltld RHI-%1^1 ^fTOTO^TT 

SO \0 •% 

3TOfl^ tcTcf: a^trofRi ^TOTOfTOT: WT fd=hf^ldl ^ TOT:! OTTTOfl’ TOT 

SO \0 

^fdy^^HHMptidl, '^#TO§TR TOTOTO ^UTO, FTfTOsnTOT 
Hdm^cHitHi^SfR ^TORTTOT^R ^-^-MchfddidMlf^ Mdldlddh RftdfTO:I 

sO \0 c 

^rofrTORXTO^Tfro^^'^r TO-I^TOR MRjI^ddHI TOR-^-t^TORTtfd^HHlPl 

•N C "S C\ 

TOlfR ^TORRR-TORTt cR^fWTRTOnfR WtIr ^I i%TOr4 4 toRR xR^- 

c \0 \0 

R tdHldfnfdl TOW TOf^fdldlldfHdJ^^I RTTOR^Std^TO^ ^ 

\0 •% 

jl^uil^cKitilrXid: 'W'fP'Mo-d yfdMlfddXiR-dl 
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^ %TMt#cRT: ^^^1 t^RTt 

\0 C 

:^Hdm^^W=hc^|c{lrii'W'!?''ilMd®^: t^RTt 'bcflchilfdl 

did=hHf^d, d'WlMdrH-^l ^^RTtS’^ fc^^iFTct 

^ W ^T?3R^-ch^|fd'^K:| ^TcTO^RTFt 

\0 nO O 

^^d ^rdli^ldd d[^<^4j|d1: iT^ld^cb Rrd^^fd, QlcUd Hlf^dl 

qqf%FTFn^teicTRK: ^i^wtd^^RTFT ^FTrft ijfdMIddfd, ^ ^ WWT 

Wlfd^dl W ^^Rit Ir^, ^ ^ ^dWIcflR fd:^M^|cHlpT: m\A\lA WcftcW 
^MdRK^ f^:| \^^4 ^M^chrf dfd*^^! 

CS C\ \0 


81 . 

Dipty Shrivastava 

^dli^[Pl=h WRT3ff#^R:fd=hRid ^§^1 tte 

VO 

WT % 37q^ 31?ftcT t 3Tmte W] cRi <N^fd=h 

vO vO Cs ' 

3T§f?TRfkW^^^^3TRfl‘tl 

vO ^ vO Cs 

^ ^ ^ ^-HfdU. f3TT ^TKcfk fWMTr ^ ^ # odN=hdl % -HIHlf^ch, 

<N^fd=h 3#C3TTf^^#^^r^|q;§fl‘| 

tf^- 3#C3^-ttewr%3TT^3#CR^te#R:3TmTftcf%^t^^rfWT 

vO 

%^% W13TTcTT-W 

Cs 

fd^f^ldl%WRTWr^^#%^ci^#^dddN 311^, t drchlcfld RIHlf^ch 
3^ 3TWT^3ff % 37q^ ^1 ^ fMw % tew R ^ RTT 

vO 

aftc^wxflxii^i^RrraT^RTwwrfTr^^crri ji41i 

<N c Cs vO ^ 

rfr^^#^Tf^3^ykffd=h WRT3ff^H^c^M^4dlJKH tl 

Subrahmanian M 

Research scholar, Dept, of Sanskrit, University of Calicut, Kerala 

d^ldld STTTRT ^tUdl: OThR# I W ^ tf^cp^cJcTTT 

fc^TT^hrUT dMURmd^K ^ i^IWtS^ di^ld'bjQ'Ji ^ I ffh^ '^tl'Jlldldi 
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^ cdRjHH qTT#PR^ , ^ 37^ stf^T^Nr^ I 

qTTR^PTTWf 'H414lHMs5;frl: tTcT^ | ^ TTf^TTlf^ ydxl^MlPi ^PT^^P^TTf^ , 
'^'ll>J|NK|i|U||f^cbH 3MK7Hli^4^ ^ I 37^ 4t^^77^ ^ WIcTT -“ 

“^c^Th[44idd 37^ PTim^ illddirl I ffrT^-’JTTTTTf^ TO577T 
i4d[^<ld ^ I cTT^^r^r^ 374mT 377^^ 37^ I y^ld:, IcT^tWT, ^., 37^|[4d:, 
^7^, 37^4M:, TJ^TTR, T^fe, qftf^dTT, ^dlldd: TO^TT MK^-hdl: I 

^7%if^[W7f4li^ ^ lf4t(3TKn^)^ 1 ^ qt 37^ qm?7lf4 

?7qq4 I qtofriqT^ 37^q3r% %q qqq^ Ri<i'Jilf4 rTwi^ aiq^ftr^r^q wrtt 
^R hRm4 f^TFruf^ I qr^-^iil^c^^diR'^ ^ Ridf^idH qr^ ^iil^ediR g^iqr 

^iRqd^ q^ q%if^[qqqf4ii^ qq RidiRd qqRr ^tqrqt \ qRhRmq 4tqT?7T# 

qw^znqrq 377?^ Ri^i^qf^ I ^ ^iddRl (^)37f%q ?qft% RidKdf^ 


dlRldldRldcltii HdJI^^dMdrHdl I 
*\ 

q^Tqq qt qt q 4 gqiqqt qqrr i i^.xis 11 

83. Modernity in Indian Philosophy 
Dr. Reeta Bhattacharya 

Modernity of Indian Philosophy can be shown in two ways. Firstly, many 
a theory of modern Western Philosophy has been anticipated by the tenets of 
ancient philosophy. Secondly, a lot of scientific ideas, developed letter on, 
underlie what the ancients told us about metaphysics and ontology. Indian 
Philosophy of language is endowed with a good number of modem features in 
semantics is concerned. In the Vaiuepika Philosophy, the concept of atomism 
deserves special mention. Uaikaramiura’s definitions of atom (paramdiu) in the 
Upaskara on the Vaiuepika setra 2/1/12 closely resembles that given by the Greek 
philosopher Democritus. Vaiuepika analysis of properties of matter closely 
reminds one of some truths of physical science. Their analysis of properties of 
matter closely reminds us physical science. Especially, the Vaiuepika treatment 
of dravatva, gurutva etc. draw our notice in this regard. 

r 

Saokara-Vedanta has a great impact on the modernizing the ancient 
heritage. All modem expositors refer to his renderings of the Textual material as 
clinching the inner meaning of Vedanta. 
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We do never mean to say that modem philosophers and seientist have only 
imitated what our aneients said many years ego. Our aneient philosophy is rather 
a surprising mix up of the rational and the irrational, whieh is best reveal in the 
development of adi0da or aperva that eonsists of dharma and adharma. Now it 
is our job to earefully go through the aneient Indian philosophy and modem 
thoughts alike for sorting out what is rationally and logieally tenable from what 
is not so. 


Dr Shreekrishna. H. Kakhandaki. Sahitya shiromani. shikShaa shastri. Kovida. M A. 
SECAB A R S I COLLEGE EOR WOMEN VIJAYAPURA 586101. Karnataka State. 

Tfiwif’ ^ #?iwsr f^w: TO^tlTFlf 

^IcRR' ^ I PT ^'f^'EH'R'd'clff'ha'fiRTr y'd^f'Rvf 

g-R'L|]ctRq'Ri wwf: \ ‘ 

w# ^ Mora- ’ R'f^'4' RH'o:^-dh’ ^ w# ww ^ 

^■^r^ivri-f^gg-cfi g-Ri't^puf 

stTTjqr w?iEERwri “ ^ 4icp^RQ ” i 

^ wFm R'd'd'h i mpf wt 

c|-R-^id' fik ? wm ^ w ^ ^Ipr: ^ 

f4w: -^sf^ yf^lRpictRq'i I 

85. The Ninth Prameya in the Nydyasutra of Gautama. 

Dr. Panu Fodder. Asst. Professor 

Dpt. of Sanskrit, Balurghat Mahila Mahavidyalaya, Gour Banga Uni, West 

Bengal 

Aeeording to Gautama rebirth is the ninth prameya. In all other system of 
Indian Philosophy the rebirth is not give importanee. But Gautama a eonsiders 
the rebirth important and diseusses in the details of the Nydyasutra. Gautama’s 
definition of rebirth is simple. It means being bom again Aetually the literal 
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meaning of the term pretyabhava is given. The term pretya means after going 
away, i.e. after death and the term bhdva means being produced, i.e. birth. 
Vatsyayana has explained it properly. He says that rebirth means being bom again 
after death for one previously bom in any form of a living being. Being bom 
means coming into a relation. This relation means particularly a relation with the 
body, sense, consciousness and feeling. 

Gautama takes up the critical examination of rebirth. Vatsyayana points out 
an objection which is to be answered in the case of birth. Some argue that rebirth 
is not logically possible, because the self is eternal. It is never observed that 
something which is eternal comes into being or becomes destroyed. Thus birth 
and death cannot be justified in relation to the self. But rebirth is nothing but these 
two taken together. 

After explaining the position of Gautama, Vatsyayana refutes the view of a 
particular Budhist sect, known as Vainasika. It admits actual birth and death of 
the self. Refuting the view Vatsyayana says that if real birth and death are 
admitted for a self there will be two fallacies. One is that the self which has 
previously performed some actions will not live up to time of enjoying the results 
of those actions. 

86. 'STcfbr STcPfcT Qicjqju 'STcfbT fffrFT 

Smt. Anjalu tipk Bendet 

WT t WT ^ ter, 

9 ’ ’ c 

I % fdU. vIIGI did I 

^ ^ ^ 3P?TTTT^ ^ ^ ^ ^ W F3TT11 ^ 

^ \o 

3T§lfcf ^ RT ^ I ^ ^3^ 11 

\0 ’ ' vO 

: Mld^d ^ ^ % TRR dHRdHmHU I'JlldmyAII^K- 

NO 

W^37tcr^TT^t I 11 

f^t^rg3T3TStfcrf^|c|dlj| I 

vO \0 • \0 

NO 

hWTT % ^ WTcT ^ ^ 11 XTrRl: 3TTT^ ^ 11 %TT % iWTFRTR 

\OC C nOnO'n'n \0 

NO NO vO 
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so \0 

t, 3T§ifcr H=hKlrH=h Wm ^=hKlrH=h ^ ^ ^ t I ^ ^ ^ ^ 3^^ 

:^STT%f ^ WcT^ ^ 3#cr ¥RW 

NO 

RRtert I 


87. 

RcjivichMK 

nOsO 

fWT, H^dld Hdlfd^ldd, dlddM< 

^rFRTlR XTR =h4dlJ| RiT # -Hd'ddl -Hiddl t f^ W t I 

RKcfk RiT xr^ 37X^ 11 ^ IR, 3^ Rixf RiT 

^S5Rt I 'dfd =h4^31^^IR^t^^^4=h< =h4 

4 ^ RTfTT^ t, t xr^ 4t ^ RR% Rif|% , 4 RicRM ^ RTR ^ I 

W ^ ^ 4 W f% 31^ ! ^ ciki ^ ^ RRiR ^ ^ Ri# t 

IITf44t^:^M 4lJ|4‘3^4\fR4t^Pl'^IH =h4 dldtl 

RTR4RXR4f5FiRT3ff4=hdlMH %3#rtTR4‘#R^lRRtHf^dH-d ^MiHIrHI ^xr^RR^" 

Cs 

RiT RTRIR ^ t, ^ ^RRW, RTw4r XTR ^rFTf4m 11 


Ri4 % RRT ^ (^+R3Q 3T§4d;^ R5R3ff RT fm XTR ^ ^ xr^ 4 IrR^ RiT RRT ^ 
t irnfR 4lJ|f4r^ld41c|lrHM<HlrH4l-i^KWlHHdlPlf^ 351-^^RRfR) 3Ts4d; W 3^ 
d-H^d=h 3TR4^^rd|J|=h<^J|c|dl:^H'HK%^¥RrR^4‘Ri4RR4Rn‘RR‘’Pl'^IH=h44lJ|’ 
t l^^df^4lJ|,'HHc^4lJ|, cRsW,XR4^,R?^4tRRtt I 

R^XTra‘3T§4d‘:^H4lJ| 3#cPl»^m =h44lJ|^3X^3RrT-3HdJ| 4^d dirl chd^ t,Rf% 

•s " 

Mfu^d'dH |^^4‘X3;^^4t3H^?i1 y=hKf^^3TTMX?t| 4l4i % MiHIrHI ^ MIH =h<dl 

' NO nO 

11 (4tcTT-5/4) 


88. Abhava And Its Social Context in Navva Nvava System 

Dr. S. Sivakumar, 

Asst. Prof., Sree Sankaracharya Uni. of Sanskrit, Thiruvananthapuram. 
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The Nyaya Vaisesika tradition a fact is known as a Padartha, which is 
defined as that which has reality (Asttitva) knowability (Prameyatva) and 
expressibility (Abhidheyatva) in language. The concept of Padartha is based 
on a presupposition that there is a perfect compatibility between thought and 
language. Negative facts i.e the facts of the absence of things in respect of 
other thing, fulfils all the three requirements of a Padartha and therefore, can 
justifiably claim that designation. The word Padartha which means “the 
meaning of a word” or the mode of expression or thought, was originally 
restricted to that sense like its western synonym "category'. In its broader 
sense, a category is a mode of being, a type or a kind of being, a manner of 
existing, a way of having ontological status, an ultimate demarcation of 
reality. Hence the translation of the term “Padartha”, as category is not 
inappropriate. Padartha means, literally speaking, the denotation or 
signification of a word or term (Padasyarthah) and generally speaking what is 
expressed in or through language. In common, Padartha means a thing, entity 
or real. But at a later period, it came to mean a reality, an objective existence. 

The concept of Abhava in the form of a Padartha has been a later 
addition to the Nyaya Vaisesika tradition. In the earlier phase only six 
Padarthas were accepted and it was only subsequently that Nyaya Vaisesika 
thinkers had to recognize abhava as a seventh Padartha. 


89. Moral Vision in The Short Stories Of Eudora Alice Weltv 

Puja Kumari 

Research Scholar, English, Jai Prakash University, Chapra 

Eudora Welty was a great short story writer of America who captured the 
nuances of Human relationships so beautifully in her stories that she emerged as 
the moast eminent of 20th Century's great American Writers. 
Welty's short stories have shown a remarkable moral vision related to family life 
and its crude sweet realities. Her stories deal with the significance of family 
religion. Community in one's personal and social life. Her famous stories "why I 
live at the P.O.”, “A Curtain of Green” or “The Golden Apples” all show the 
harshness of life, isolation in relations and the mystery of relationships that her 
characters suffer in their respective locales. So the scope for moral instruction 
remains be applied and tested. Eudora Welty uses the themes of paradox of 
human nature as the foundation of all her stories. His moral vision allows for a 
confluence which is based in respect, and mutual cooperation. 


All India Oriental Conference, 50* Session, Nagpur, 10-12 Jan 2020 


62 





Kavikulguru Kalidas Sanskrit University, Ramtek, Maharashtra 


90. 

-0 0^0) 

WTZ fwH'dWM<-842001 

W ^ 3TP^ # 'knowledge' t, f^^=hl 3Tsf t %ri W ^ 
#%TT3T§f W%Rtl 

\0 nO C\ VO 

# W ^ 3T§f # ^3TT t-, W§f%r 3^ 3TOT§f^ ^ 

^fwifdd tl W % rm t3HW^-, wfe, 3iqf^FTcT?TT, arsff^dl^hlRc^, 

3MTf^lcTcTT3#C=hK'J| ifdddi I 

Mli'l-cd dli^IPl=hlHM=h< ^-H^hl ^<i=hKI MHI:, 3 TTcTT- 

^ ^=hKI tl W^‘WcTrm^i^t, f^lH=hl 'WJf tl 
# 3TT^ t ^ Wjfi qr ftrfcTT tl ^ RHlih t- 1. ■Rr21^)Perception) 2. 3HITR 
)Inference) 3. ^I®d )Testimony) 4. 3MHM )Comparision) 5. 3TSftTf% )Implication) 6. 

(Non-apprehension) 7. )Possibility) 8. tftn )Tradition) 9. 

)Activity) 10. )Remaining). 

W, '^, TPTFT, ■^PTTcTT % ^PMT % MK^MPi^h 97 

3HlR<1=h Hlfw^h 7R 70-94141 t tl W % 9141^4 CTSP 3H9IHI'J4 9T^Tc^- 

ft'-ddl tvalid knowledge cTSTT Invalid knowledge 4^611,97 M4 Ih 3I97P7R'^371 tl -^N- 
9141^4 cTSTT 319141^4 41 h1^97cI: RTPttl TTPs^-di^ld dldl^T^: RFlttl ttltTTT-^ 
914^4 ^ 79cl: cmr 3I9I4I'J4 ^ 97?!: RFlt tl ^ TfTTTcI pfRT-3TT^ t 

NO 

W% 914^431914^4 d=h 3799T 3T?3^^7flft-cI7IlT tl 


91. MIdvHH 4l47l^ 

_i.O_ 



i4HI'c|l difrcjch 3T^TnH 


4l44f^[=hl -^. chHlfMHl 379^ f^^yrW 

’ NO 

^ftWT9T - 7V4l ch4<i 

NO 

^ 9^.99.71.1^., 91997 

’ ’ C\ 

9 91 37f9919 9f^ ^Icldl ftTltl. 999191 ftpK ^9^ 99t 

71^114410411.^114^4191 94H 719377191. U.9I fdf^lS J|1^4< f94l 91^^4791^^144 J-d'J|'l 

NO 

tl9. 71919991- ^141^ 9lftHt 3771^ 719^ 99, Mld'dd PtiTit 91 9919^ ^9R 
9[^l4Nd 4lfdcfl fdvTl 37lt-^4l [4441474RiJII R^vTl 37ltc9T(4441^ U.97471^ 9r44 
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tt r^ldld 

^ cim<dl ^ TO 3#. 


ts^ 3TTt. TOT ^ W 
Mld^d TOT 



^.chellRl^ 3TORfr 

TOrfm f^mrrTTKfaTT, <\H^dp 

TOTW TOrfm ^ wfe^, 

\ c o 

^ 3Tq^ ^ ;TW STgwr ^ HMdu?ldd ^ 

^ ^ 11 TOWfrf^ £n^ _^5r[tTT^ f 1 v3MRb|d1 ^ 

^ ^l^ell ^ ^ ^ yRlMiRd ^ dMP^tidl' ^ ^ 

TO ^ TOTT TOTT tl ^20 #Tmf^ ^T ^ TO TOf^ t 

'TOUrokf^TO' TOf 39 TOT^ ^ TO TOf^ ^T 3TfTO ^ TO 

"TOUTO" TO W ^ 11 #TOTTO ^ TO^TOT ^ Wd 3TTOTO 11 

W TOTO TO^ ^^di\<^ W #TOT£Rf ^ f^fTO TO 

dMRtid Zf)T Wto4 11 


T3TO^ I I" (TO.6) 


TO ^ 
^ ■ 


TOf^ Mdvilefl ^ 3TWT^ ^ TTfrTTO^ 11 ^ TO ^ ^ 

RlRdd TO ^ ^ilWro TOTTTO, TOnTO,£nTOT,TOT TOtRT TO 
#TOTTOTO ^ ^ I ^ TOg.dii ^ Wd,^TOT 

TT^ ZfTT f^lTO TOTT fr ;RTO ^TTO ^ TO^ 11 ^ ^fTTOT TOT^ 
^ R^Rtjuiiedch UTOTTOT ^TT#£fr ^ 3TTTO TO 11 


TOTTTO ^ ^ MdMIuh' ^ Wd TO TOt TOlt TOd toRtoTO. 

TO ^ TOT ^ 11 dTTOromRro ^ to wt^ tor sfk ^ tost 

TOT^ TO? (to) TO ^ Rl^dd TOT ^ t,^ TO toRto ^ TO R^l'^dl ^ 
11 TO ^ ^ 3TTTOd TO ^TOTTTOTTO ^ ^ TOTOTO^^rRf^ 

TO d1dlMRt|d ^ d1ddH TOTT^ TO TOTTR TO ^TTOT ^ TO %TO 11 
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93. 

W KKSU, ^^TTW) 

WTTWT 3TTfw 3TTriRTT^IrhKI^ WR fWT^ 3#. 

^ O <N 

3TTriRTT^Ir=hKI^ % WT W fT^WTRR 3Hldm4'd 371^ ^ETTrfcr 3TT?ft 3#. 

C\ 

MiM^cUd Wf <IHdW 41<IHI^I r^THT 3TTriRTT^rTr^ WT 3 TtR cT . 

M<HM'dl41 Mlifl ^l<rri.'dW3W^41dHI MIH o^ldl lWc^3HH'dNI 3 T;wRT^ 

C\ \0 

ddK=h<l^,t^H^|cH ^idUilWIdl HH141^|41 Rf^cll 4)crfl^'^ .0^3TTU||rH dl^'dld %RSTR 
3MP|t|di4 3TTt,4^TRT^3TR.dlrH dl^'dld HHl4l^3TTt3TRWTWRT=h<'J|M| WWTT . 
.% ^W^T RTfkM^ 3TTt Wf TJRW ^^TRft ^ TO RcT 3# # WR FT . 

so Cs Cs 

^f4‘^r4t^?Myfdfcf|3HI^M<HlrHdTd ^'Hf^dM-d^^^f4‘W53TT3HddIt(l 1^3# ., 
cT^ 3TTcWn^ WRTW FWT W ^R^^^nW^T ^ t WTFT^T^ ddcrlcrl 3# ., 
c^N MT^IHdl^dim-HH HI'J|'HNI^Wn‘3TTt3Hmcrdl HHIdl 4t^3TTt^ W3TO^. ^ .W 

Cs Cs 

WcTTcT.WPR 3W ^'^’FcTTcT. W Wt 13WT% RWr 3# . 

sO Cs 

W^HIumidl WT%, 3HlrHdrc|l4 W^FT^cWTUR^^^5IWT W. 
3HlrHdc^|cK 3ncn^ 3T13TTftR felT tHf^dOTT^ 3WTH^ 3TOTT, ^ ^ 
F:TWrW^FT3H|d f^l4idNI fd^K wf ilHdl-Hi^l^HHI^I ^1=hidH HUdI 3TTt.3W. 

sO Cs 

FT^ FTT^ f% 1JR ^^WcT: fw, RTTW 37^ 3HlrHW^m41 Ff4^ Wf" ., 

^ WcTT/ ^37^TTFRcTT/ :?7TW^ cTWcTT/ 377f?3^//(^^)"RTW^3TrWT ^IddlH^ 
c^RTTWdc^NI^W^ . 

o o 

dd/=^R # ffw R7^'7^»77#/ ^F<^/')/w W ^ W7#// ^ 

FTR W W ^rfiT§^ ", FTRI: FT 3H|dNI %§[RT OTTM 3TrWT " 

R414lTORTW3#.^^fTTOTcTWf<IHdl'Hi4lR4141WHiFcrlcdl 37tFf^4^ fd^^H 
3TT^ 
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94. BRAHMA-VIHARA BHAVANA 
RUBAI SAHA 

Assistant Professor, Department of Philosophy, Jadavpur University, Kolkata 

The prineiple of Brahma-Vihdra oeeupies a signifieant plaee in Buddhist 
eulture. It plays a eentral role in building up the eharaeter of an individual on a 
firm ethieal ground. This praetiee of eultivating noble virtues has been laid down 
equally in the Bhdgavata as well as in the Bauddha system. 

The term 'Brahma Vihdra’, in literal sense, means residing in the realm of 
the Brahmd, the highest plane of existence which is Brahmaloka. This is possible 
by cultivating four virtues namely mettd (loving-kindness), karund (compassion), 
muditd (sympathetic joy) and upekkkhd (equanimity). These qualities are to be 
adopted by an individual to the highest possible extent, without setting any limit. 
Thus, they are termed as appamdhhd or appamdhhd (immeasurable or infinitude). 
Those who observe these virtues are elevated to the highest plane of existence 
which is known as Brahmaloka, the abode of the Brahmd-s. I shall explore this 
topic in my paper. 

95. Sankaradeva’s Bhakti Movement A Mystic Path of Spiritual 

Realisation 

Dr. Sumitra Purkayastha (Retd) 

Department of Philosophy, J.B.College, Jorhat,Assam 

Sankaradeva(1449-1568A.D), a mystic preacher in Assam is remembered 
for his contributions to the Assamese society. He has propounded a new religious 
ideal called, Eka- Sarana- Nama Dharma or religion of seeking refuse in one 
God. He said that God is one and He is pleased by bhakti only. Actually at the 
time of Sankaradeva’s advent in Assam, the state religion was Saktism. Although 
Saktism was the court religion yet Saivism was also not out of place. Both 
Saktism and Saivism were dominated by Tantric practices especially of Bauddha 
Tantra. Animal sacrifices, even human sacrifices, exploitation of women and 
weaker section of people in the society etc were prominenrt at that time. Not only 
religious but also political situation was not stable. In such a crisis period of 
Assam , the advent of Sankaradeva bears a significant record. He instead of 
killing animals preaches bhakti as the true means of worship. He propagates 
loveful devotion only can help man to attain the highest goal. The word bhakti is 
derived from the Sanskrit word 'Bha]’' meaning to revere. In the terminology of 
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theology it means the worship of Personal God in the spirit of love and the 
attainment of liberation. The origin of the eult is traeed baek to the Vedas, but its 
tenants for the first time were expounded in the Bhagavata. “Bhakti mysticism” 
of the Pauranic Hinduism and the Bhagavad Gita is propagated by Sankaradeva 
which has shown a new peaceful path of life to the people of Assam. This paper 
attempts to show how Sankaradeva’s bhakti movement as a mystic way attempt 
to lead man from a turmoil state to a peaceful state. 


96. 




art. 


- aftRcft d-dHI hP«H 

•N "S 


“HliJ-dchMlMRtld cmr af|jf)4m41^chir<=hMi ‘W’ 

C\ -s \0 -s C -N 

MdlJlldI 37?f: 

I ^KdlddTd:^l^di^lHMIHMfHt|d: HIdIrM ^ I cTtIt 

\0 "v 

dlHitHl^dkddi^IdlR I ^hfMdHfddl <FddH I Mdo^ldhPlHI fdtFddh I 

•N \0 'N I \0 'N 

^FlcTT jfldHHR:| Hdf^^UJiKHPui dlddM' 

NO NO ^ ' 

'^[hRhPuI cT^ dldtldumPdl fdtFddH I TRffTOT^^TFdFlfdm 

nO \0 "s "s nO 

HdidMulI: | dR-H^d “RF^Sd^rfW:” ^ ^^4dH I 37cf 

On On On On 

¥i^f^djfl4m41d=hir<=hldl: 3Ti3ppTTsf Wh??: f-dlfd: I af|J|)4MKNl4: I 


m. dlvItHt: 37^^ “tM” ^ ^ I 37td4^RTFT 

3TRftcr I WT ^ffrS5fWT 3d<^K^ uRlc^Hldld , %fk3^ jllfd^Mf-dlHHldld I dld=h'^'J|H^: 

-N -N “ -sic 

tHtWdl (17ndf-dl®^)i^lKir<=hdlHitHmi'4 3lfdtdd^^^#fdt’JddcH HIHM^I: cl^^fteRT: 

FT I J|)4MKWl4:fHc|tHfd I 37?T: ■# t: I 

Hlu^oWlMPldd HN^cHilMPltld 3T§^4^fd4 ^ I Hlu^oWmfHdfd ^Td^FT^dlf^ I hyTlfT 

On "s. On "s On 

H-difiJI ^dTTtHMfedlP I J|)-dmdWl4'J| H-dfddf4=hl: ^hlR^hl: fdtFddI: Ih^dTPST: 

“jf)4mdNl4=hir<=hl” ffddTRT ytsdid: | jf)4mdNl4'J| chlR^hl: Mo.T:|<:^||fkf^^ (215) 

I ^cdlR y^htuiifH tHHlfdSlPl I 
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C\ 

’ vO NO c ’ 

cr^t^^3TTTO?hT3TTtcr.^R1^^tfd:^MI^,Fr#t^3TTt. MRR-^cfld 

d^iJIMI ^TRTl7^rrTW3#.?3TT^H'i^MmH ^ildiJ^l^hidl 

C\ C\ 

^ arrtcf. ^qR ant ^ Rqfnd ^rtiw ! md'dd 

tertt WR cTRT R^RNRR ^ W R^RTcT. #q, WR, cR, 3 TtR 

<>N <>N C\ ^ 7 7 

fmqfR^^RT^fWT3TTtcf. Mld'dd Pl^HI^ 3H|c|^q=hdl - 

Vn^fid'lMdM:WaRT^%l'iyfu|SrRTfqfH'4R 1:112-^^ II 1. 

Rfk XR ^ 37^ cR aTrfrarm qqft #cftR, RR #qT 
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^ mRiJIIH ^RdHI Md^rfl J-^iJIdld, 

Vil^ld WI^JNJimi Ml<y'yj1:ll2->Jo|| 
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^i^ll(ir<=h i^l4dl 3TTt.^^l4dl Mfdfad ^l<RN<Wd:^l i^l(1<lfdt|41 ^JIMHI 
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clldiqdl RR^. rqiH(i wf q^RTT^TZcft. RIH(i o^-HHicK R^d'JllchRdl Hdd dl|d. 
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aHidk^h yfd^d ^Irl 3HtHdl M^Hdl, Fddl^ U.=hliJdl, 

RaTTcRdi^ldl^l qlRdl 3#RTRRRR. ^■f^qicK^fHci|cR|cKRR^a<'J|KT:| qj^. 

oq-HH 'Hl-diqdl ^^hRiJI t HHI^ 

3TORTR^ RTt^ qq qRR RtRRM RtfqcT^ 3TTt. ^2RR #XTR tl 

fqte. qttR fqwRT wrrr • RtR’ q^Ht fqfM ctrtr^ fqqW froR 
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98. Yoga Philosophy - Our Ancient Oriental Wisdom making a Global 

Impact. 

Shrikant Kshirsagar 

Ph.D. Student Darshan - KKSU 

The treasure of Our Ancient Oriental Philosophy & Literature is like an 
Ocean). Yoga Shastra - Indian Philosophy is making impact on the Global stage 
with its Scope & Application to all stages of Life (Pre Natal - to Old Age Home) 
& to all Establishments (Education Institutions Schools -Colleges - Workplaces 
- Public -Private - Govt - Armed Eorces - Jails -Hospitals etc.) 

Impetus & Boost: United Nation General Assembly UNGA resolution to 
proclaim 2V^ June as International Day of Yoga (IDY) in Dec 2014. The 
Ministry of AYUSH created for Promotion , Study , Eocus , Research & 
Development of Yoga & other methords of Healing, Wellbeing & Treatment 
rooted in the Indian Traditions. 

Ministry of External Affairs entity Indian Council of Cultural Relations ( 
ICCR) is actively involved in boosting India’s Image Globally as a Soft Power 
through Diplomatic Missions Abroad for spread Yoga & Indian Arts & Culture, 
Language -Sanskrit, Music , Philosphy etc. 

Yoga -Yuj : To Join - To Connect : Yoga is facilitating connecting - 
Body & Mind at Individaul Levels , Quitening the Mind! I! Joining - Sections 
of Society at the Social Level & combined effect at State , National & 
International with over 200 Countries partcipating. 

99. Gadadhara’s Theory of Sakti: A Semantical Analysis. 

Paritosh Das 

Asst. Prof. Dpt. of Sanskrit, The Sanskrit College and Uni., Kolkata 

The present paper aims to discuss the theory of sakti as explained by 
Gadadhara in his saktivdda . In sabdabodha, the remembrance of the meaning or 
referent should be caused by the knowledge of the relationship between 
morpheme and its referent. And the relationship between a morpheme and its 
referent is nothing but Vrtti . Vrtti is of two kinds viz. sanketa (primary 
signification) and laksand (secondary signification). Sanketa is in the form of ‘let 
the word to express its meaning’. This Sanketa is again two types viz. /Jihunika 
and Nitya. The primary signification of modern authors is known as adhunika 
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sanketa i.e technical expressive power (paribhdsd) and the words which 
expresses meaning through the technical expressive power is called technical 
wordiparibhdsikam padam). As for example, the technical words 'nadT\ 
'vrddhVoXc. which are denoted by Panini are technical words. The primary 
signification of God is eternal (nityasanketa) and known as sakti. The word which 
expresses its meaning through primary signification {sakti) is called sakta or 
vdcaka. As for example, ghata, pata etc. The meaning which is referred by this 
primary signification is known as vdcya. In this way, the present paper will focus 
on GadMhara’s theory of sakti and its semantical analysis. 


100 . 




(cTWRtWT) 

Wcfht ^ 3# 3TTt. 37^^, 3^!^, 

^TTW, 37^ 37?%B3TTO 3# V90 0 

’ \0 Cs Cs 

hT^HId^ 3TT^. ^ jfldli^ll'MNI ^ 

31^dlf^=khWT% ^Jl^dcodl 3tNld['4l 3tm<rdl 

C\ NO NO 

3TT^^ 


W f^cf 37?4?f HdidNI RFTvTT ^5FT^>|c+,N|ijf41 

3^^^ h 41'^I PlfHdl^ ^ frocf ^ ^ ^ imTW 

NO 

RT^HIdd 3Mt-§llfMd 3TTt. M'bdd cflPJi c+ilu|^ 3TTtdNI fd^K 

<>s NO 

=k<dMI ^didlcfld 37?^ qlH=k4'HH^dc|KI^ %vft 3TTt. ^ 

NO 

:^H=k4'HH^dc|Kl41 HUijfl =k<d 3ttHdMI ^JlcIdJil^cfld 
'dl'J|cH^4cTTcf.^dldH^ ^JlcIdJil^^l 3ttH'J|KI 

<N <N 

NO 

f44idf^|tdlHfij| m ^J|c|dJn^4 3tHi^ndH Wt t TO ckhJdId ^ 
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101. Theory of Valid Knowledge in Nvava-Vaisesika and Ayurveda - A 

Comparative Analysis 

Ashitha. R. K, 

Assistant Professor, Dept, of Nyaya, SSUS, Kalady 

The Indian philosophy and Ayurveda owe their existenee to the Vedas. The 
goal of the Indian philosophy is the emaneipation of pain whiles the Ayurveda 
aims to maintain the health whieh is requisite for the aehievement of the ultimate 
liberation. Among the aneient Indian philosophies, Nyaya-Vaisesika philosophy 
has eontributed mueh idea in interpreting other seienees. So it is said that 
‘kanadam pariniyam ca sarva sastropakarakam Ayurveda has adopted lots of 
eoneepts from. Nyaya-Vaisesika thoughts, it has modified suitably, so as to make 
use of them in the art of healing and preservation of health. Most of the Vaisesika 
padarthas and Naiyayika pramanas are equal in Ayurvedic system. Ayurveda 
borrowed theories like pancabhuta, Tridosa and eategorization from various 
philosophieal systems without taking aeeount of the ehronologieal sequenees. 
Pramanas are mainly the eontribution of Nyaya-Vaisesika philosophy and has 
given pratyak^a, anumdna, upamdna and sabda pramdna as the souree of 
knowledge. In Ayurveda, Aeharya Charaka has termed pramdna as pariksha. 
Acharya Susmta has aeeepted pramanas similar to Nyaya Vaisesika philosophy. 
The ehanging times and advaneements in the seientifie know how and skill, it is 
mandatory to validate the aeeepted and presumed faets through seientifie 
methodology that renders objeetivity to the subjeetive parameters mentioned in 
the Ayurveda elassies. The ehanging times and advaneement in the seientifie 
knowledge. It is mandatory to validate the aeeepted and presumed faets through 
seientifie methodology that renders objeetivity to the subjeetive parameters 
mentioned in the Ayurveda elassies. As the western of medieine needs the 
Preliminary knowledge of the basis seienee of Physies, Chemistry and Biology, 
so also, an intelligent study of Ayurveda requires a sound know of the basis 
philosophies of the Nyaya, Vaisesika, Samkhya, Yoga and Mimdmsa. The 
development of Ayurveda has taken plaee with the ideas of the Indian 
Philosophies and their needful modifieations eondueive to the fulfilment of its 
aims and objeetives. These prineiples of Ayurveda are supposed to be unehanging 
and firm as they are said to be postulated by the unbiased seers of yore. 
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102. 34dUI 

WTO, ^ ^ TOTOT ^ - 

" " ^" \0 \0 

i^l(1<id4d ■f^f^lt2ft^!4l'J||i|IHIH(ite^n^W34?Tw41J|l=h^ W^daifddl 

^ \0 

s|[d44ddl 3 wMtoTRW 

Mw, fro ^ TO #3i WT^. wsT frorf^^TOc^ ^ aroffw 34?w 

^ \0 

41j|I^ W34Sn1j||^ TOf^TOftTOT# Mr^ldK TO Md'drO J-^iJIdld- 

f^Tfl^^Ps^iJIUll || 

^ ^n^fWTT^icf RTOTT ^T^TOT TOT ^ arot. ^ ^TO 

C\ 

WTTOR cr(t =hMlcK R<P<lco^l cF|% 3TTTOr ^ 3TTOTm^ W TOf^TWT 

NO 

^c|ul50ijiHl4>d dl^<^ M^lrH =^<^1 TOR Mr^ldK 3# J-^iJIdld. 

Rd^crlr^l ^TOCTOT^fdtl^IcKRTOrT^mcil^hlil^ TOT^TOJTT^.tyilrHMcJch 

C\ C\ 

3TTt. WTTOft XJWT^ ^ ^ t ^ 

WtcR^TO%WW^t^TO^^. ^TO%TOR^IW^^,TOWr 

C\ \0 NO ^ 

f^ ^Iddld. rW^ c^ f^eTTcft fw^. TOT ^ ^J|^J|oo^l cit^ ^ ^ 

NO C\ C\ 

f^ericft PciH W%WTO^. 

C\ 

^TTO^- TOJTT, ^TO, ^ 3TOFik 

Os ’ ’ 


?o3- 3ft^ <t>4^1^ 

^0 

STSTar, ^U<hd f^WT, d^cHIcH wf^TORT, 

^ WT”t f^”c|Rl^leld, WtRT 

5llddVl 4)4dVl ^ c[Tjf^ afTW^hclc^jfldl ^ TOW TOW ^ 

WT t I ^Kdld TOP cnpRT ^ TOTOT t I 

sfk ^ WW ^W2T t I WW ^^fTTOd ^ ^ TOdd M 

d?r sT^arr ^ ^ t ^ wk M ^ wr^ t, ^ ^ w Pr”w 

^ cbediui yfTRT C 3/1-2) 

?Wk afr WiPT ^ TOT STT^P ! ^ efPh ^ ^ TOR ^ Pwp ^ 
^ ^ t I WpRTT d?r ^Hd/l ^ sfR d'lRld'l' d?r PtoTR dpWPT ^ I 
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sri^RFT ^ m^huhi ^ ^ f^-sur ^ w^utrt t, 

^ ^U5UTRT ^ t 

^ ^2T (5^+^r5T) aiarfri "JiT ^’’cu v^lci 

Plel^ 'IH I 

d'|J|f^rdlgv:^lc||rHM^HIrHdV^|sct^-d'lHHdlPlf^ (W 351- 
sraife Wf sfR d^dch SIKhRItI ^ cWUhk ^J|c|cii5i|^^HK ^ ^ 

^ ^ 'Pl'4)H 4)4^^!' t I ^ ^RccRTPT, R^aM, 4^ 

4)64 "t I 

^H-4KH Sratfe 5 II 44 V 1 sfU f^WFT 4)4414 4^ 3TW41 3TeFT-3TeFT Wf4T^ 

4^ t, 4 MR>^dv44 I 4l4t 4 ^ 4 41 3T^ 4444 f^-aRT ^3TT ^44 4141 ^ 

TReU54 M^HIrHI 4^ 4TRT 4^4^ t I (41^-5/4) 


104. Md^frl 344VnHH; ^'qiPlch ^f^chlm 

^ 4T®4 44f4i 4 3744i 3Taff # t| 31TR^ # - 3TT4fl^, 411444, 

4TcTf, 4^ cTarr 4fl^-% ^ 3Taf t| % ^ 3Taf 4^ % 3^4% 1^ 4^ t| 4TT®4%T 

%f4^4^#444l4#4^4f444t|4TT®4%T# 4T4 4% 4^4144 4 44 444% 4T®4 44 
o44dKf44l4ldltl4R%‘f%4lRl4)l3TTf431^3Taf#4cill44n‘Rc|K'J| f44l4T4%| 3TtR%f4 
% ft" 4^ 4ff # 4% % % 3R4 3% % 1^ 4^ t-4TZ44TM # 3TTf4 4% 4aTT ^T4 44 

C -s C C\ 

l4444| 

f^.f^ 4#fi # % ^ 4T®4 f^-f%4 3Taff # 44f^ t| %Tt 1^ 3T%4?4 (1%% 44 
4Tl%%#4^)%r^4i^t|^%3TT4R44^4%%4T4^44^Pl4IH4)4aTT^- 
3lPl4IH4)%^#%444Ctl^NH 9hM\%\ 

4W 4il4 44 # ^4|R|4)1 % ^[S4)>l # 44 # ^ 44T t? W Iw ^ ^ ^ 

4tM| WT44T m 4Tf%44 % 4T4% 44 % 44%41%4T 4T%TT I %TTfW % 44 # 4R 4444 % 
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105. HfHdl^^^HIR fd%ld)H fH4^ch dlVllHch f^4id 

4Kcfl4 %44fl4^ 3Mm^dl 31c44 4^x44^ 4aTR 34%. 4TT 44T4%4T 414 1^44 

C Os Os 
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^.3T^^u|M| ^a^c|^x||TTl%iTTJ|ld J|ld '^dl M^M^hKIdH 3TN^3TRf^HThM'Jl 
Wt, fw, 3TTtcf. 

7 7 ^7 \0 

c^lcfld dlddl-Hd^HIH 3M3TTt. 

\0 

ROT^#5ftqT^3T4?f3TTtcf. Wc^3T4?rqTTTT%m^TO ddK^3TTt. 
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^ ^ WT arrtcf. tft - ^ ^ - w 3TT^ ^^irh wntt antcT. 
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\0 77 
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Cs 
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3TT^U.=hHld cfl^ 3#. 
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3Hle^(rdl HIHi^l XX 3#. cR ^ / ^FTeT f^WR^^^ft 

3TTtcf. wxT f^wR4#5ft xt^ od 3TTtcf. -fm 

^■=herM^fdt|d=h di^Idi^ll^d Hl^l H^hui 3TTtR. cRXTr^-XTr^IRm^TRT4^3TT^^ 

xr^ 3TTtcf. 31^ y=hlt dfddl^d^HIH wldld 3^|e?|(rdl fdd-dch f^ic^idi^ fd^^H 

yRicTcr 3TTt. 

NO 

106. The Greatest Influence of Swami Vivekananda on Advaita Vedanta 

Dr.V.K. Bhavani, 

Asst. Prof., Dept. Of Sanskrit, Nyaya, Sree Sankaracharya Sanskrit, Kalady 

Swami Vivekananda’s life was most wonderful influence on Advaita 
Vedanta particularly in the fields of monism, religion, education, and moral 
values. Brahman is the only truth, the spatio-temporal world is an illusion and 
there is ultimately no difference between Brahman and Atman. This is the 
Advaita thought. Swami Vivekananda’s view is not different from Sri Sankara. 

The main intention in my paper contains how can we understand the 
influence of Advaita on Swami Vivekananda.Both of them are the social 
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refoemers on different stages.Swami Vivekananda’s teachings and philosophy 
are the imitation of Sri Sankara. Thus we can observe that the same vision, same 
aim, followed by the light of Advaita. 

107. An Analytical Study on the Philosophical Concepts of Vaisesika 
Included in the Ayurvedic Treatments (Based on Carakasamhita, Susruta 

samhita, and Vaisesikasutra) 

Rev. Kumburuwela Seelananda 
University of Peradeniya 

Both Ayurweda and Philosophy are two subject streams, which are more 
close to the worldly and spiritual lives of human beings. Their connection is non- 
separable even in the beginning of these two systems. Therefore, it is worthy to 
investigate the connection between these two systems according to the cognition 
of seven categories and atoms, which are defined in the philosophy of Vaisesika 
and how they are applied for the treatments of Ayurveda. The enumeration of 
categories included in Vaisesika system such as; Dravya, Guna, Karma, 
Samanya, Visesa, and Samavaya have been applied for the descriptions in the 
Ayurvedic treatments. Both these systems accept that the substance is the main 
component and that others all depend under the substance. Vaisesika mentions of 
five types of Karma developed by Urdhva etc. Caraka and Susita have discussed 
about Panca karma, Agni karma, Jata karma etc. According to the philosophy of 
Vaisesika, Samanya (General) means similarity of all objects and each other. For 
instance, the existence in combinative position of Substance, Attribute, and 
Action are depended upon their appearance of Samanya as well as Visesa. In 
Ayurvedic system, one of the fundamental elements is awareness of resemblance. 
The resemblance of the substance, attribute, and action is always becomes the 
cause of increasing healthiness. On the other hand, their dissimilarity is the cause 
of reducing healthiness itself Both systems accept that the Atma is eternal. From 
these facts, it would appear that the Ayurvedic system have applied the concepts 
in philosophy of Vaisesika for the use of a practical methodological system. 

Key words: Saptapaddrtha, Substance, Atoms, Atma, Vaisesika. 
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108. Keys To Emotional Resilence From Patanjala Yoga Sutras 
Mr. Mayur P. Bhivandker (M.A. -Yogashastra) 

An important factor that leads to pain and sufferings physically, 
physiologically and emotionally is the inability to discipline emotions in the face 
of pressures exerted by the various events and circumstances in life. The paper 
seeks to highlight two keys to the serenity of the mind mentioned by Maharshi 
Patanjali in his Yoga Sutras. One key is of the ‘Citta PrasMana’ technique and 
the other key is of ‘Pratipaksa bhavana’. Both keys having the potential to change 
one’s mental attitude, control the enemies of the mind, quieten the citta and 
transform one’s life. A tranquil mind has the potential to uplift the purpose and 
purport of human existence. 

Key words : Emotional resilience, Yoga sutra, Citta PrasMana, Pratipaksa 
bhavana. 


\0 O C\ 
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Wtl RlWd^'^'Ji MWd Rh^MIU.J|l I 

110. An analytical study of sangrahaslokas in Abhinavagupta’s 

Gitarthasangraha 

Partha Sarathi Sil 

Assistant Professor, Department of Sanskrit, Tripura University 

BhagavadgTtd is one of the kernel texts of Indian Philosophy. Every Sehool 
of Indian Philosophy has made an attempt to interpret the BhagavadgTtd in light 
of their own prineiples. The present study proposes an in-depth analysis of 
GTtdrthasahgraha of Abhinavagupta highlighting the philosophy of Kashmir 
Saivism ingrained in the BhagavadgTtd. The study has made an attempt of 
analytieal interpretation of the BhagavadgTtd and has tried to show the influenee 
of Kashmir Saivism presence in the light of this commentary. The study is based 
on the impression that without understanding the proper import of the presence 

f 

of the Kashmir Saivism in the BhagavadgTtd, a proper understanding of the text 
is not possible. It cannot be denied that among all the compositions of 
Abhinavagupta the Tantraloka or Isvarapratyabhijnavimarsinl, Abhinavabharatl, 
Locana etc. are widely discussed by the scholars, while the Gitarthasangraha 
comparatively lags behind. But it is a fact that Abhinavagupta himself has 
considered the BhagavadgTtd as moksa-sastra and he has unveiled the secret 
meaning of it in an appropriate place. The BhagavadgTtd has a unique place in 

f f f 

Saiva literature, because in the Saiva tradition there is a belief that Sri Krsna learnt 
the non-dual Saiva dgamas from sage Durvdsas and the other dgamas from 
Upamanyu. In the benedictory six verses of Gitarthasangraha, Abhinavagupta has 
stated the subject matter of his composition, its utility and how he has been 
inspired to undertake the work. The ultimate four slokas of the composition 

r r 

contain the chronology of his preceptors and also the Siva of the Saiva philosophy 
infused inseparably with the divine Sakti. From the standpoint of investigative 
research, the GitMhasahgraha may be properly regarded as a commentary in one 
hand and also an explanation of the Gita. 
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111. Comparative study of Patanjali Yog Sutra with Gita as Yog Shastra 

Ramesh Bhatt 

1) At the end of eaeh Adhyay in Gita, it is mentioned - Om tat sat iti srimad 

bhagwad gitasupanisatsu brahmvidyayam yog shastre. So Gita is Yog 

Shastra. 

2) How goal is same in both? 

3) How methods are same? 

4) How and where Ashtang Yog is mentioned in Gita? 

5) Pointing out of parallel slokas and sutras with same meanings. 

6) How Sri Krishna and Patanjali muni are related. Story of the birth of Patanjali 
Muni. 

112. Verbal Testimony; An analysis of Indian philosophy 
Dr. Sanjay Samaddar 

Assistant Professor in Sanskrit, Bangabasi College, Kolkata 

This paper explores the Indian theories of verbal testimony or sabdabodha 
regarding the perspeetive of Indian system of knowledge. The epistemologieal 
parameters of valid knowledge are pramata (knower), pramana (means), prameya 
(knowable) and pramiti (valid knowledge).True knowledge is called prama and 
the means of valid knowledge is pramana. In the reference of sabdabodha, 
different school of Indian philosophy have approved that verbal testimony is 
distinct kind of prama. The factors are mandatory to produce of verbal testimony 
(sabdabodha), receiving of the morpheme (padajnana) is an instrumental cause 
and remembering the referent of each morpheme is (padMha-smarana) and 
knowing the relationship between the referent and morpheme is vyapara (pada- 
padartha-sambandhajnanam) which stands as a medium in between effect and 
principle cause. The intention of the speaker is an important role to produce of 
verbal testimony. All school of Indian philosophy admitted sabdabodha as a 
source of valid knowledge except Carvaka ,Bauddha and Vaisesika, because they 
are included it in inference. The Carvakas accept the validity of perception. The 
Buddhist, like Dihnaga and Dharmaklrti comprehended the verbal testimony 
under the process of inference. The Vaisesika does not consider verbal testimony 
as the means of knowledge. The Jaina philosophy has recognized verbal 
testimony as a separate pramana in the source of valid knowledge. The Samkhaya 
admitted verbal testimony as a valid source of knowledge as like scriptural and 
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secular testimony. The Yoga philosophy accepts the doctrine of sphota. The 
Nyaya system defines the verbal testimony as valid source of knowledge .The 
MTmamsa system approved sabda as a pramana that convey true knowledge of 
objects and it is called pauruseya and apuruseya. According to the Vedantins, 
verbal testimony is a separate and independent source of knowledge. 

113. Means of Attaining Self-Knowledge 
(A Study in Sankara’s Brahmasutrabhasya) 

Shakuntla, Ph.D 

Associate Prof., Department of Philosophy Guahati University 

Knowledge of Self in Sankara’s philosophy cannot be taken in the sense in 
which it is available to commonsense understanding. Sankara gives us the reason 
why - it is because I am, in my truest nature, is Self only. The Self is not apart 
that I can know it as an object of my knowledge. Thus inquiry into Self does not 
remain merely philosophical issue, but it acquires spiritual connotation. Self- 
knowledge cannot be within subject-object duality as it is about Self trying to 
know Self itself. Self-knowledge demands that it lies beyond this duality, that it 
is trans-phenomenal. When the aim is Self-knowledge, in Sankara’s philosophy, 
the whole effort thus is to go beyond the phenomenal of which even the T’, which 
to exist needs the other, is a member. No wonder then that according to Sankara, 
Self-knowledge cannot be acquired. 

Self-knowledge, understandably for Sankara is not a product. And yet, it 
feels that something needs to be done. For in spite of being Self, one does not feel 
to be so - not in the required sense. Sankara says that we do not see Self because 
of ignorance. Thus then, what needs to be done must have reference to doing 
away with ignorance. If this is so, the question that comes up now is how to 
remove ignorance? What are these factors that help in removing ignorance? This 
paper will be an inquiry into the means by which one can remove ignorance and 
thus come to knowledge. 

Key Words: Self; Knowledge; Self-knowledge; Ignorance 
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114. 





f^^STRT t I ^ HHcb^ fT f^^e[RT Rlcb^^ld 

t I f^^efRT 4 5fPT:f^r^ ftr f I ^IcKH^d^ dd d^SUT t "t^ 

^5^ - t^, - ^dFT^, ^ ^ if ^ t I ^■ 

^ TfRTT ^Kdld ^ ^-STR t I 

^Kdld ^ ^ WR d?r f^^£TRT ^fRT t - tR f^[fRRc[T^ | ^udld 

c^ 3T^ ^HHJdld ^^RdT^ t - t^TUh ^ ^t^^Rl'dd ^ Riki Wd 
t kr ^kr k ^^Rdkr t I "kRT ^kr k k ^^r^^rtt t fr i 


^udld ^kfr ^ WT RTT t 3RTRT k ddYR fT ^ sfR 

Rk^ t I ^ ^dRRkR k 4£RT ^ ^ dd RR fT kST t I kST m^fT k 

fr TiTRT kifr t I 


^ k rRi^^, ^ kr rRT^^ ?RRT ki Rd'^M t W ^ tRRRR k ^hRR 
3Rk STTRTr ^ dl’1 ^I’ll vi'ti ?r^ 4 dl’1 kdT ^STT 'd'ti 4 dl’1 kdT 3Rk STTeRT 
dl’l 61’ll dkfk ^ kR ?r^ k tRf) I 

3TTRTT kr kar rtctr kr ^ ^ m^r t i rrirt kr ^ snRrkr m 
kifr t f^R#k ‘ifR ^ k# ft^ 3R^ dk fktr t I 

‘t^ ^Kdld ^kr ^STT 3TRTRT ‘TR^ ^ kT Rfk f^ufT kk WR^hk 
k 3 t 4 ^ TRW kR t I W ^ k RRT WT t I 

xM^k W ^#R M^lefiRbch ‘ifki t kk ^ W ^”dT sfR ‘tM^ RRT 
TWT t I 


^ k srgRY cjRpdl k ^”t fr t I ^rVr fr t i 

115. ankr 

WRT #.k.kw k^,kr5f^ WR RFT^ 

^IVdlii dR^IHId ^xtk-eRT kkk ^ 5i”Rk ^PffdRR kk f^TFTTcT dRkT 
ktefT fclRR pkzrRRg^k^TT Ti”RTRT TTkl k RTTR^ Rik ^ STRcTT k 

vjiiuiic|iir^ WT WT kwrk WR fxlo6ciic|iii41 hrrhi^I suk. (rcrtrit 
chlv^MR^H ?[WRfu^ STRRWWRkRT) WT4 Thkl RT RRtu RWTcT. 
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^ wm dp)ii\^ sntu, 

5lHlell '^' ^ W SiWlTW^ 

3RT^ ilKHK'i^ 'RRFTTW I^rW ^^TTcT. RTT RSTTsf 

WR.fRT^ RTUR IRM. 

RR^ RRriTTRTcT ^d^dociRT R”tRR^ ^R^R^ RRFT RlPldc^c-^ Rlt. 

^RTRR”tR t 5R5^^ RRFr”TRR Rlt % RRTRcTRT R^”TRR Rlt. 

^u^dR RcRR 3R^, WTTR ^ RR RRRT ^RTR R”tRT^ RRIR Rlf^ 

RRRT R”fRTR RTRc^t Rldld. R”tRRRmRRr RRsRuM 

RRRTT^ RRf '^. RRRrR”tRTR jftdMI^ RR RRRT RTRc^t RltR. RcRR, 

WTTR Rlf^ RiR R^ 5RRR, Rlf^ (tf^) RTRi RrRR”tR[^ 

RRR ctic^c^l SntR. RRTR, RR^, RsR Rlf^ WTTR # ^Rlf^RR^ RR^ RfTRt 
''MRRtRT RPR RT%R. RT RT^ fWl RrW^ t RTR^ RRRT RRRR ^HIR<h RR 
RTRT^ RRT^ RRRT RT^ ^MIRch RTRRTR. 

J^4'^MIRR”fdidld RT^ RRmRRT ^RPR R”[dldld RcRR, RR^, RMRIR, 
RrW^, R Si^Mdf^ ^ RRF RRRT RTRc^t RT^R. 

RKdId 3ilRR<h RT”tf^RTRT ^R ^R^RRT 3RTRT R^ RTR 

^RRTR^tR Rlt.# R 54 R^ ddelc-^ RReRT^ RIRRI'^I RRTR RR Mr 

^ R^r Rlf^ RTtRT Rlt^ ^ RTRRT RT^ ^R^RRiRT R”ff^RR^ STTReRT 
RRFTRRT ^ RRR SRRRT^ RR^tRRR RRR RTRRTR ^aTRPdt R^ RT^ ^dR 
RRR Reldl R-R^d -^dl. 


116. Awareness is key to living balance: 

(with the reference of Patanjal Yogasutrani) 

Vijay Madhekar 

Yogic practices are thus designed to deepen the awareness of the 
praetitioner. They refine his awareness in the proeess by making it subtler and 
subtler. He moves inwards through the path of awareness. For example, from the 
soeial eontext (Yamas), he moves to the personal eontext (Niyamas) to the 
physical (Asanas) to the physiological / mental (Pranayama) to the mental 
(Pratyahara) to the mental / intellectual / psychological (Dharana / Dhyana) to the 
spiritual (SamMhl). Transcendence from the empirical to the spiritual is 
aeeomplished through this proeess of making awareness more profound or 
inward. Awareness is the tool for spiritual transeendenee. 
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117. A Comparative Study of and work of Shri 

Narsinha Mehta 
Radha Mehta 

Dpt. of Sanskrit and Prakrit Languages, SPPU, Pune 


Shri Narsinha Mehta was bom in 1409 A.D. i.e. vikram samvat 1465 on 
the day of Vaishakha Poornima. Despite being a Saint, he is eonsidered as one of 
the most prominent poets of Gujarati language and is erowned as Hifanid of 
Gujarati language for his exeellent way of expressing through poems. The poems 
are ealled YGs and they are diverse in subjeet ranging from sambhog shringar to 
gyaan, bhakti and vairagya. From his eompositions, we ean make out that he had 
some knowledge of Sanskrit and a thorough knowledge of Vaishnava eanon. He 
is also deeply influeneed by Vedantie philosophy. 


When it eomes to Vedanta and espeeially Advait Vedanta, the work of 
Jagatgum Shankaraeharya is just unparalleled. How faseinating it is to find the 
traees of his monumental work in folk-sung work of a saint. This paper intends 
to put the the Chatuh-Sutri: Shankara Bhashya and work of Shri Narsinha Mehta 
together and examine the similarities and peeularties through an analytieal 
eomparative study. A sutra vise eompare have been provided. It is an absolute 
astonishment how these two go hand in hand. This paper is a journey in the ideas 
of a elassie philosophieal text along with legendary saint literature. The paper is 
a sky where two suns shine at their brightest. 


f4WT, Rl^ciFl^id^, c|K|UKjj 

^ 3T£2TM ^ ^ ^ ^ fr rrtDrt ^ t armp? ^ 

^ RRwr 4 fr srsaM ^ 11 ^ fr 

^ 3PT11 sTsrm ^ ^ ^ ^ ^ ^ wm ^ ptrtt 

t ^ ^ ^ ^ er4 parp cr^ ^ ^ ppktt 

ti tjteM t- 4 arfAr pap pfrt ^ pp! pp 

rR PTtpM ^ PPPT 11 PWTP ^ MciJcb^lR-^ PP ^ RpPPR, 

^ ^aPPPR PRTPT t PUT: ^4paTP, PT^ PPPPT pit XRP PPPPW t, p4t 

PTPRP ^ WT PPP cpf^ fr pit PPPPT PRPT WT f- 


P (^Pd 1.5) 
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fr ^ ^fRRTT 11 ?RFR ^ 3T£2iM, 'Hm ^ ^ ^ ^aR 

^ ^ ^3^ RFTT 11 

^hT t ^2TT Md'lvdd 3iRl^lPl<^Rt Staif^ ^ 

11 ^ ^dPi<^Ri ^ fr ^§T W W 11 

119. Introducing Marathi Adaptation oiAtmabodha 
Dr. Jadhav Kaveri Narayanrao, 

Assistant Professor in Sanskrit, CASS, Savitribai Phule Pune University, Pune 

Advaita Vedanta is a most magnifieent manifestation of Indian thought 
proeess that has been serving both the practieal and metaphysieal needs of the 
humanity over many eenturies. Adviata or non-dualistie philosophy got a 

r 

renewed vigor at the hands of Sankaracharya who is regarded an unparalleled 
philosopher and exponent of non-dualistie philosophy. 

Atmabodha or Self-Realization is a short treatise by Adya Sankaracharya. 
The text contains 68 stanzas composed in melodious Sanskrit language which 
gives in nut-shell the gist of Upanisadic thought in non-dualistie perspective. 

During medieval period, this Upnishadic non-dualistie philosophy, 
embedded in Sanskrit language and texts started percolating in different Indian 
vernacular languages and reached up to last man of the society, thanks to the 
zealous works by the vernacular writers who made the philosophy palatable and 
easy to understand. 

We find a Marathi sama-sloki translation of Sankaracharya’s text named 
Atmabodha in the 17* century by a versatile writer named Shivarama. 

f 

Interestingly, we come across two Sivaramas in medieval Maharashtra. One 

f 

Sivarama (Akolkar) is follower of Dasa sect/ school and the other (Kalyanikar) 
is Natha follower. The manuscript does not record any personal information of 
the author. It merely mentions the name of the author as Sivarama which is not at 
all enough to determine the authorship the text and identity thereof. The present 
research has the credit of being the first attempt to unveil the Marathi adaptation 
of Sanakaracharya’s Atmabodha. The present research paper proposes to present 
Marathi adaptation of Atmabodha with the help of two manuscripts and its 
observations thereon. 
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120 . 

_fiSi "s 


NO 

’ Cs 

•N \0 ' nO nO C\ 

Rpf Fd^inl arTrqR f^Nf^ ^ ^ \ 

nO C\ \0 

Hd^Hl^d HMf^=hHWI^^ mRuih^I i^lldR^hWI^s^TFT ^ ^ 

WTWT: ter HuRichWI'i-s4 

VO NO 

RFTMt aracFfkr f^RTT I ^5^1% ^^dHMlPl 37TTFT^kTf^ Pl^unR 

yJli^McJlPl c+,rdlPl RFTte tecTcTFTT: -Q;^ MRuMH^Mlfui I dM®lld=h-®llfd=hl: ^ 

NO C C ^ NO 

^TWT^: ^ RRTtecTFTT ^ MRdrlH cTcf cT P=h(ic|R?H: 

NO NO -s C "V NO 

dld=hHI ^4=h(ifHd fddKRld %^rJT^ 31cft^ 3TR^WTI ^Rff^ 

•N * nO *\ 

HuRi^hdi ^Tms3fiT3#d| 

NO ~N 

3#IR 37^ f^: I f^^t|U||rHchdl ddHlrH=hdl ^ 

3T^dH I =f]s^i^|o-T:| c{|i^[Pl4) d^ 

NO 

121. M3.xtU|di^^cbycb<um 
WIT^.TR 

Calicut adarsha Sanskrit vidyapeetha Balussery Kozhikode kerala 
3ti=hTi^i:,'^;,'^:, srq", xt^ n'o^^ndHi f^dtui 

’ NO ’ ’ ’V c Ov ^ C\ 'S 

122. M'mui'l^xj K: 

% 

Calicut adarsha Sanskrit vidyapeetha Balussery Kozhikode kerala 

^Kcfldcji^inHi MHi'Jiidkr ^r^ih' i srt: wt^tI^Pcito^ pci<i wfrRfer i WFJUFxyt 

wwm 3TSRr MH IXJIH ffd 3^1^ aMlfWTsf MH I ffd 

^c;Pd'H:l 3q^ drcfp'ci isf ^ yr^ HlHl'-Hch'l: I dljd" drM'=h'l'<4) d'l'f^chW ^cd^| HR'dld'di^?^'^ 

M'dTuidUd'I'fd'tf^ f^dTcl: 3Tfer| d'i^ri'crf^^trarTWoqT df^ld'l I 

NO 
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123» 

Sreelakashmi T. M. 

Calicut adarsha Sanskrit vidyapeetha, Balussery Kozhikode, kerala 

34lR-d=h Hlfw=h '^\ 34lR<1=h 3T:gTfl'^xfr^| 

•N C "N 

•N C •N * •N 


124. 

Calicut adarsha Sanskrit vidyapeetha, Balussery Kozhikode, kerala. 


125. 

3H-cJdl ifl'. IT. 

Calicut adarsha Sanskrit vidyapeetha, Kerala. 


126. iilJiyH'iiR) 

_i.a_ 

#.%TTrfVf^, 

m RT^fH=h i^llc6|, RW, ^^dlc6|, qjW 

^ 'Hlfdr^ld 3ltcf ^didNI m 3TTt. ^ 

C Cs 

^ ^cTTcf. Tft^ m chi'JdNI ^ XTPf tHlRlddl 

\0 nO 

3#. ^Wcf trr^, RTT^-odcldK, y^hiullHcK ychiullcUd 126^ 

^dlcUd dlJII^I ^TmT% 

C\ 9 9 ^ 9 -S 

Cs 7 7 

-HcCd^M TO, cBlf, Rrh 31^ W 

C\ sO " " " " "Cs" sO 

3TTtcf.^^HH'^ldl IHlHKIcIld 3HtHK^^ tlFl RhIuI ^°dl m =h<dllHI6l cTt 

Cs ’ Cs so 

^^jH^Hd<3HlrHl4K^xr^i^^^^. c^llHIdl rft -HdNK, WTT^ 

cTrqr^. 3T%iJlrHijsrttHHH =h<d1 fd^K Rhdl RTl'fl’ 

Cs 
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127. armuf aTMT4 yRimRd ct>ioM[^igTT rw [^c^i-viT 

3) il c| I el 

^ 3TS2UUT c[^-ST^ Rl^l^Tld 

^U<hd cbM^IK-^^ WW ^ cblc^RlSTT ^hTc2T f^P#T ^ TUhltel to ^ ^ 

C 

^ tor ^ t I dtotrsTT srto ^ to f^srr, ^ to ^ ^ 

Ttftrto I ^hTtorsTT WTT ^ ftoti ^ ^^touT t fto^ srmR m to 
chlcd^^dl 11 ^hitorSTT ^ to^TT ^ftol dd ftod t, to 

dd f^eto to 11 to ^ wm ^ ^ ^to 11 vim ^ to vd^v^m ton 
to t ^an f|to TUhR ^ ^ ddcjto d?r ^T£RTT ^ tol^ to^ mRT dRtoRT 
£TRR ^ito 11 vd^vdld toHRIIe^l to sto toi^ tod ^ ^YefdT ^ 
ddc2T dd toW dR Rto t, WR ^ toarr 4 ^ toM rrrt ^ tr^^ 

to t, 3Td: to cbic^cd toM ^ tRi dtotod to tori y?r ftrarr ^ 
tor t, ^ to tori y^r ytotrarr ^ tohR tor yy Rdyrr 11 ytotryi to yto 
y?r Rtor ^ ytotoR d^h d?r ytor totord dR^ yy to dR^ 11 

RTST fr yyotoyd d?r ftor yci ttory ^ to tor ftoy wm d?r Rrto yy 
dRtor 11 to fto yyyy ftoy ^rr^ to^ ^ srjyy myr yR yy^ Tyyr yRdi t 
?Ryy wd dder^ yRyyfr t i 

yycy ftrarr y?r to to^ yyasmtor yy«RT ^ y?r yyy ^ arRRyytorto dy^ 
?Ryy yto yci tord dR ^ ^to y^ todi 11 eryyd yyy yrdr^ ^ yrtoyy 
^ cf,iui4lHN-ii ^ tod yci ftoTR ^jto yytoryr y^ yyyto fto 11 ^to wyrd toy 
{chRicj^utii‘H<ui)^ toyypy^ yrdkd^y^ (^^/cy^eVcto ^ywTcRjf^ 

toyy (4?Rl4?c<^ddi), totod (y/to7?#to ^rrf^ yrrto fy f toto tod 
^ ^ yytordT yft totod yR^ yy mw dtofd ^ fto t to dd 
^ drto toy ycf syto ftorypy^ totod yytordr yw ftoiRT to yytog 
ftoiRT, yycwuyyy ftoiRT, to Rdd ftoiRT, yycy ^ csnyRu ftoiRT, yycy ^ 
to ftoy^ Ricsjito y?r toyr yR^ yy yyrR fto ddi 1 1 

i28toto 

ShIhci 

di.yy.H.fd., todi 

ttod toyrto todi totor tototor dto to dr^rtorr fdTO. 

NS 

Tdyrdtofr to to m ftoff %to rdr tonto y todmrtor dto dyrto. 

dT 3T¥dRndT to t ddto to to d^yiMdll WT ydOdT 3fd<J|N< ddd ddcTTd ato 

artotodi ftod dSdcTTd. todTrtodT to todT dtotor yftorr dry - toR , 
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WT, ^ WW#T=hlc6ld fHoiuild R^MRuiiHchK^hdl 

’ NO O 

^FTTcf ft^UTTfl’ MRiJIlH^hK^hdl cTWMRiftcTT dddlrH^h Wft ^ t 

NO NO 

3TT^. 3TT^P|ch 41cH M4cflcfld 'Hlfrc|=h^^l 3T%i|c|IH(i HdMl MRiJIlHi^fld^di W^M^cdNI 

NO NO 

^d1. 

Cs 

^3T^dl'Hldl'lt^f^f9cf^ft^#3TT^Pl=h4lcHlcfld 'Hlf^=h^^l 3WRHdMl 

NO 

MRiJIlHi^fld^dl rdlH(i ^Iddlcfld 'HlRd=h^^l 

NO NO 

3T¥RTRMRfl‘TO‘3TTt. 

Keywords : 3T%^lfrH=h, Rm, WT, dldi^flddl, W, ^ifrd^hdl 


129. 3T£^f^cjr^cjld: 3Rri^fdf^cjc^cjlda-TT^: 

w]f^ wtf: fIfRm: - to: a^to^i cTR Rito toto to arratoto: 

NO NO 

towtf: 'OiR WrTtol5^: 3TRFdRRf: wtf: a^toWif:! 3ltowrf: U.^hR^d^to’ 
^5rto, aito to cRR tocT: 3lto cRRRfR:| 3HPlc^Mdltot 'dldHMc^ld cRR ^hUilF^d 

Wfcf: toR: RTtoRI R: Wf: ^tototol RdWcf ^IdHM: Wf: =hl4Rlfdl 37cf: 

NO ~N 

ato^mtomrto: dMMIdRld toi ^wrtol doHMPtoRK: 

NO NO 

tototoR5fto =hi4=hK'j|ciK: ffR rrrt tocf:i RtonRjRTto^ RwtotoRt 

nO 

OT^FTFTt to RT^: Rtor: W - MRuilHdld:, toto: f.l to R|c|4c|ldWMd 
atotortortoRcRTi ciRtotof4ftoR: towT^torK^^^atototoR^ 

•N. C 

totoRR tot: ftotoWtot: ^to to ^dfd ddi totoi w^-. 

RTtotototoR^tort^ “totoRTctorf’, “^TFto R torW’to to 
^toi aicf: ^fton totoTtoRtoraT?toT3:RcRRtoto‘'Rrtoi 
arto^RTRatotortotoi =hi4to fto:i ftofto: awtotoRitow 

NO NO "N 

wtototo aitotoi to a^^^Rtoto: to atofttoi tj??: RRn^wT^Krtotor 

NO 

wrtdtoRRR Rtotoi^d wRTtom^ fto: iRFRRto atototo tot r 

nO nO nO 

torxjyK aMMidfdd HdKi^: aiR^^tototoK: tototo:! aifto toto ar^^tototoK: 

•s nO "n 

aRR^tototoK^ xtot: toK:, an^^tototoftorto tor^: fto^T: 

Rtottoto: to^i 
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130. tnft^UTTT 

MMfri 

3#IR W]^ ^ ^ ydcHHHI: ^^^1 'dRcf W 

•s NO \0 C C -s \0 

dMcMM cRTtsf^ W Wt 41fdHIHd WTR: ^ ^ ^ 

NO ’ NO NO -S \0 

cRTtsf^ ymfH^^^fdl WKi’ldRclT^'^^ Wtsf^ ^:-ldP|c|FdH ^^?iPdl cTFTT^ 

NO nO*^ vOC-n^ -s 

aHlfdchldl^d 3W fpR^, aHMlPd^hdr-ldPlclFd: ^ 

cR§f^^f^RR^#r: Rf^: ^ ^ ^ HdHtHli Idl: Udf^ldhl cTT^: 

NS VO nO nO ^ 

wrfroiiR ^^1 

zrsfTsfe’lcRTT 3Hd1Rh=hl§f: dVldR ^ odc^idl 3Hd1Rh=hl^- 

f^fc|^c+,ijgrT4:^H'dH=hlPl di^IdlPl^WT^I dl^i^l di^ldlfd WRf 3HlRd=hHlRd=h^^H 
cT^ 3Hlf^d=hdi^lHlPl ^ MdldixIlHi'^ ^RT^Xs^rM ^3TFTMft% ^l Hlf^d^hdi^Idlfd 

•N C\ "N * 

fM^%TTf^T:||cfc+,4)4s^HHdlR| 

W^^^rFfrfT: W^Kcflddi^Rtl yHliJIHi fddK: fd'Wd>!?^'^'J| y.L^dl: 

vO C Cn no 

^rf^l cT^ wt WJt ‘TTFmfrrr 

ymU||£|)Hr^ld’ WTrU-WTR: WTO5Xo3TTf^ cT RcT^ 

^^1 Mcd^yHIUM 3^4•J^l=hKcdld fddRd HH^: 

C -S "N \0 

=hdHf^d| cKf^31^3lfFRT3;^tHdd=hrdM<Hi<fd[dd^ll 

C -s "N * C \0 

131. Relation of time, space, motion scientifically and philosophically in 

view of Dr.N.R Warhadpande. 

Sampada Shripadrao Paldhikar 

Bhartiya Darshanshastra Dpt., K.K.S.U., Ramtek 

Introduction: - 

Time is moving and so as we, as it is said that “Stop is an end”, looking at 
the importance of time, it must be accompanied with “motion”. 

“Why motion?” is what we are going to discuss. 

The word motion is related to some factors like - Place, Direction, Light, Time 
and Gravity, we experience this in our daily life. But giving a focus according to 
science and philosophy is an important task which is being tried here. 
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Objective: - 

In this abstract the motive is, relating motion with the ineidenees 
happening in our day to day life and eo relating the same with Dr.N.R 
Warhadpande’s science and philosophy on Time, Space And Motion. 

Area of study: - All Current Edueational seetors. 

Method of research: - 

Study of relation in Plaee, Time, Light, and Gravity in in eoordination 
with philosophy and seienee to make it easy to understand. 

Key words:- Motion, Time, Light, Spaee, Gravity. 

132. Comparative Analysis of Patanj all’s Isvar Concept and Onkara of 

Guru Grantha Sahib a 

Gaurav Kadlag, 

JRF, Dept of Indian Philosophy, KKSU, Nagpur. 

Patanjal yogasutra is one of the finest texts available in the Indian 
philosophical discourse. Almost millennia after the composition of yogasutras. 
Guru Nanaka, the first of ten Sikh Gurus, gave his preaching to the world, which 
is written in Guru Grantha sahiba. It starts with the mula mantara (mantra) 
eomprising key beliefs of Sikhism in just 10 words. These 10 words eonstruet the 
very basis of Sikh philosophy and onkara is the root of it. No doubt, the place of 
Tsvara (God) is very significant in all Indian philosophical thoughts, so as 
omakara’s. Perhaps, it (Tsvara) is an inevitable part of most of the Indian 
philosophies. Patahjal yogasutras also has the crucial role of Tsvara and Pranava 
(Omkar) in attainment of liberation. There are many similarities in both the 
philosophies. This paper aims at comparing analytically, the concept of Tsvara in 
mula mantar and the same as given in the yogasutras. The eomparison is more 
meehanieal in nature, as one ought to get real experienee to understand the aseetie 
values of a sect or lineage. On one hand, there is Patanjal yogasutra, a 
philosophical discourse, and on the other hand, Guru Grantha Sahiba which is a 
religious as well as philosophieal teaehing. Henee, the comparison is limited to 
the eoneepts only. 

Keywords: yogasutra, Tsvar, onkar, mula mantara, comparison, pranav. 
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133. 


^>1 3#. ^>1 m<\M Mliddl cRrftHl6l 

3#. aT^^dlJI-HUdldld Mld^d dljmd 37?^3TTt.'d^, dddld d6y41fMc+,| 
Qiu^tHfdd I itsr^ 3TTtcf. 

31^ ^ dddljI %^RT§T Ri4f^4idM4fd ^ 3 TtR W 

3#. t^nW3T¥3TRncrf^l=hfdc^ cR f^l4f^i4idM4cilc{ld 

NO 

3HaiJ|dlj|dW^3H|d^Sdlf^^^W W^TTW^^^^f^^cT?n‘3TTt. 

'''^R^^'^RIfl^y|U||-^|i^y^i^l^l<£^Wi'4MflRI^'^)al^•J|l^^'' I 
Md'dcrTl^^ dldl^ 3Tra^3Fl-tHiRld<rn 3TTtcf. W%^™i41 dHI 3HaiJ|dlJ|d^3# 

NO 

l^S^3TTt,3Hlfu| did 3H|d 311^ . ^ - ^MN^d ^^3TOcTRT ^ 

J-^iJIdld#," 3lf^^^y<m|df^ ^TT^:" I "I^Fd<1d 3MP|t|dld - 

"W^TT^a’ 'Hcfd U.=hc^ 

Wt . ^ ^^TTR 3TTt. t ^TFRt 3ltd‘ #1. ^ 'HiRldrdmHI'Jl ^ ^ftTOTcT 

3HaiJ|dlj|dW^3H|d^Sdlf^^t|'J| c+,<UiJH|yRRq-%^Tt^3TTt. 


134. Massege of Human Perfection in the Geeta 
Dr. Dineshwar Yadav 

Principal L. N. R. S. College, Jaideopatti, Darbhanga (Bihar) 

Seholars and aeademieians have eome to a eonelusion that the Geeta is 
beyond speeulation. Sinee ages, intellectual minds of higher status approaeh the 
Geeta for help and light and the Geeta delivered from their problems - individual, 
soeial, national and global. Uneontroversially, the Geeta good for all ages. 
Doubtlessly the Geeta is the supreme entity for life's spiritual perfeetion but its 
beginning is remote physieal states of life, then the intelleetual and then thoughts 
of life dissolve in the One evergreen Paramatma, the only objeet of spiritual 
Perfeetion. In his eommentary on the Bhagadgeeta, Sri Arvindo in his 
introduction states ever greenness of the thoughts of the Geeta. “The Geeta is a 
book that has worn extraordinarily well and it is almost as fresh and still in its 
real substanee quite as new beeause always renewable in experienee.Still it 
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may be said that most of the main clues are there and that after all the later 
developments of spiritual experience and discovery we can still return to it for a 
large inspiration and guidance."! 

The Sttwic askesis of the prepares man to get rid of the ego of mind- 
intellect, ego of the enjoyment of phenomenal life and the ego of cast and creed, 
honor and pride. The Geeta gives us a lot of proper remedies to cure phenomenal 
fever like ego, desire and jealousy and gives ways to divinize life remaining in 
phenomenal world desirelessly. For all being and their auspicious life, the Geeta 
stands and solves problems of lives to come too. 

Charity begins at home. This unanimous old saying is true to all 
individuals. Arjuna an individual and a human representative is asked to come 
out of the shades of ignorance and build stainless body make speech to be true 
and mind be involve to a status to preserve universal all auspicious delight. 
Nothing can be attained without work and hence Arjuna is asked to attain Tapa 
of the body, speech and mind. For the attainment of the higher pleasure in life 
man has to abide by the rule of ethics, rule of religion and the rule of best social 
living as embodied in the scriptures and will have to build Sttwic element in his 
character and personality following the way the Geeta asks to enrich Sattwic 
askesis as determined askesis of the body, askesis of speech and askesis of mind. 

135. 

^ waff % t ^ ^^TTcTT t % ^ ^ ^ w 

#cT§TT^r(t WT ^ vRcTtII FWt- 

cmfro # 3#T cTSTT ^ ^ ^ WT tl 

<N 

WT 3TTWf^ t, aror^T # Tm ^ # WFTT WTT W t 

1.5) 
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^iTRTTtl ^JNM i^m^3qq^3T?3Tra-, Waq^cf%fRSqxft^ 

" ^ c \o 

xTRTTti ^dkdi^ll^ 41ci5j|cH t W aqf^^lRc^^Fd aqsrfcT^^W 

^HpdFd W wtl aq?3Tra-^aqsfT3;^^^'aq?3TRr^aqf^ + aqw(aq^ + 

ETsr yR^ % t ^ tl w°ddqfd^w^aqsft%xr^w^3^iTO'Wt^r0‘ 
^ ^ aqRlq-#TT cmr w # Wt aq^ ^ ^ ^1 q^ ^ ^ ^ 

\0 nO nO nO 

qqxT #TT ^ aq?3TTH tl ^ aq^^TTR ^ t 

mfd^M: M<d Mfe|c|W:| 

c C\ 

uqfd>!?^McT§TTM^^siciw^^aqi3Tra-%w^tl^’waqw5r^aqsft-waqf^mR 
# ^ f^^jxTR w # aqq^ (aqsrfcT aqx^T ^ ^ ^fcftf^ ^) 3qx^ ^qrf^ ^ ^ 

FTf^%aqmRqq:m^tl mfd at^ Mdrl tl 

C C \5 
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